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BENEDICTION 


Bewitching indeed the personality of Sri Krishna 
which lures away everything. Not only the Sages, 
Ascetics, Poets, Sadhus and Sants but also the innocent 
Gopikas, Gopabalas, cows, ‘beasts, birds have been 
attracted towards Sri Krishna. Of late even foreigners 
have been entranced by the pleasant and amusing 
personality of Sri Krishna and we have seen them 
singing and dancing in ecstacy, becoming his devotees, 
Sri Madhvacharya has compared Sri Krishna of dark 
blue complexion to the dark blue Ocean. Devotees and 
men of wisdom rush towards Him like the rivers which 
descend down towards the Ocean : 


“grag नदीभिराप्यः कृष्णाबतारो हरिरेव सागरः " 


We are very much delighted to see the English translation 
of Mukundamála which depicts Sri Krishna in the most 
beautiful manner, with submission along with its sweet 
language and sentiments. We wish that it would facilitate 
men all over the world to reach the beatitude of Bhakthi 
towards Sri Krishna and we sincerely pray Sri Krishna to 
bless Sri Satyamurthy Iyengar who has rendered it to 
English beautifully and Dr. B. N. Vasudeva Rao who is 
avowed to publish spiritual books, for having published 
this with great zest and devotion. 


Udupi H. H. Sri Viswesha Thirtha Swamiji 
4-11-1987 Sri Pejawara Adhokshaja Mutt, 
Jagadguru Madhvacharya Samsthana 
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FOREWORD 


Sri Satyamurthy Iyengar of Gwalior, ripe in age 
and devotion to the Lord of the Universe and giver 
of Moksa (Mukunda) has conferred a great benefaction 
on countless devotees of the Lord by placing before 
them a beautiful edition of Saint Kulagekhara Alwar’s 
Mukundamala, a Garland of Verses born of spontaneous 
ecstacy. The highest characteristic of true devotees of 
the Lord as described in the Gita is that they share 
their devotion with like-minded people: Bodhayantah 
parasparam. The present edition of the Mukundamala is 
conceived in this spirit. The publication has been 
financed by Sri Raghavendra Ashrama, Bangalore, of 
which Dr. B. N. Vasudeva Rao, the Founder-President, is 
the moving spirit. 


The edition provides a complete text in Devanagari, 
separately at the beginning. Each verse is then given a 
metrical translation in English along with a transliteration 
of the text, with suitable annotations of the words and 
phrases, A caption at the beginning of each translated 
verse gives the gist of it. 


This edition has only 40 verses, of which the opening 
one is probably not from the royal author himself as it 
pays homage to him by name, and rank. The Preface 
mentions another text of 46 verses. It deserves to be 
noted that as far back as 1933, Prof. K. Rama Pisharoti, 
Head of the Dept. of Sanskrit, Annamalai University, 
had brought out an edition of the Mukundamála, based 
en Kerala Mss. with only 31 verses. This text has 


two celebrated verses ‘‘ Arta visanna (14) and ‘‘ Ye 
manavah " (25) which are not found in Sri Iyengar's 
edition, These two verses, curiously enough, are also 
found in Sri Madhvacarya’s Anthology of Verses called 
Krishnamrtamaharnava (as verses 66 and 52 of his work). 
This may give a clue to the date of the author of the 
Mukundamala around the 12th or early 13th century as a 
later descendant of the Alwar of the royal family of 
Travancore. As the Lord of Anantapura is also a Sesasayi 
the opening verse referring to the, Rangayatra daily in 
the city may also be a reference to the city of Anantapura. 
It is customary for the Maharajas of Trivandrum to visit 
the temple of Anantapadmanabha daily. 


Coimbatore (Dr.) B. N. K. SHARMA 
25-10-1987 Rid. Prof. of Sanskrit, Ruparel College, Bombay-16 


ABOUT THE TRANSLATOR 


Jñana Bhakti Bhüsana Sri S. Satyamurthi Iyengar of Gwalior, 
who has dedicated his life to the study and the writings 
of Vaisnavite Literature, was born in 1907 and was brought up in 
Srirangam, the premier Vaisnavite pilgrim centre. The religious 
and the traditional fervour of the pilgrim centre moulded 
his mental make-up from childhood itself. After graduating 
from the Madras University in 1925, he joined the Indian Audit 
and Accounts Department and retired in 1962 therefrom as an 
officer with a distinguished record of service. His official duties 
in the department did not become an obstacle to his continuing 
the studies. He had the good fortune of studying the 
Rahasya Granthas in the traditional way under the late Nyàya 
Vedanta Vidwan, Sri Ubhaya Vedanta Vidwan Karappangadu 
Venkatacharya Swami, a great authority on Visistadvaita 
school of philosophy. He also underwent an intensive 
course of instructions and training for Seven years in 
‘Bhagavad Vishayam” at the feet of Ubhaya Vedanta Vidwan 
Sadhu Ramanuja Acharya Swami, who later became the Periya 
Jeer of Tirumala-Tirupathi Devasthanam. Further, he had the 
good fortune of coming into close contact with the famous 
scholar Prativadibhayankara Sri Annangara Acharya of Kanchi- 
puram. 


With such a traditional background and learning of the 
original scriptures, Sri Iyengar has been able to disseminate his 
thoughts in English through many of his publications. He has 
contributed nearly 150 essays on various topics of Vedantic tenets, 
to a number of scholarly journals both in India and abroad. 
As regards his publications, which are mostly translations 
with glossaries, his translation of ‘ Tiruvaymoli’ into English 
with glossary in four volumes stands out pre-eminent While 
reviewing his books in the columns of The Hindu, the learned 
reviewer pays glorious encomiums and says that the venture 
stands in comparison to the translations of Vedic, Upanisadic 
und Brahma Sutra texts into English by western Indological 
aavants. 


iv 
He was conferred the title Jñana Bhakti Bhisana by 
Sri Annangaracharya Swami in 1968 in the temple of 


Sri Perambudur, when he sang his alphabetical compilation 
*Amudam Amudam’’ culled out from Rámànuja Nittrandadi. 


He has also talked over the AIR several times on the 
Vedantic concepts. 


As regards the present work, Mukanda Mala, Sri Iyengar 
has done the job excellently well. The verses are translated into 
English in verse form. The translation is happy and eminently 
readable. Every verse is appended with a short glossary which 
gives us a fine and thorough interpretation of the same, and 
which stands testimony to the scholarship of the author. 


The Publishers shall feel amply rewarded if the readers 
are induced to a more serious study of the original scriptures, 
through this. 


B. N. VASUDEVA RAO 
Bangalore-55 President 
5th July 1987 Sri Raghavendra Ashrama 
56/10, 17th Cross, Malleswaram 


KULASEKHARA ALWAR 
Icon at his birth place Kolli 


PREFACE TO THE SECOND EDITION 


‘ Mukunda Mala’ is a hymnal garland, wreathed with the 
names bespeaking the great glory of Mukunda (Lord Visnu), 
the great Redeemer, the sole granter of Moksa (cutting out, in 
toto, the material shackles of mundane moorings of the devout, 
taking refuge in Him), instead of mere flowers, as such. Set in* 
an exquisite frame of forty* scintillating slokas, these laudatory 
hymns are saturated with devotion (Krishna bhakti) of a very 
high order. Their recital is, therefore, bound to transport 
anyone, including those not theistically minded, to the region of 
ecstasy, ahighly rewarding experience. "There is, however, a 
controversy regarding the authorship of this hymnal, whether it 
is the work of the ancient Chera King, canonised as Kulasekhara 
Alvar whose 105 songs under the caption, ‘Peruma] Tirumoli' are 
incorporated in the Compendium, collectively known as ‘Divya 
Prabandham’, or ofa remote scion of that ‘Raja-Yogi’. This has 
been appropriately discussed, at some length, in the notes below 
the concluding sloka (40) which throws some light on the author, 
rather too meagre to arrive at a definite conclusion. Either way, 
it does not detract from the compelling claims of this soul- 
stirring hymnal for a distinguished place in our stotra-literature. 


The first edition, compiled by me way back in the year 1973, 
rather hurriedly, in response to a telegraphic request from a 
deeply religious friend of mine in Kanchi, was published early 
in the year 1974 by Sri Vembu Iyer, Śāśvata Dharma Sisanam, 
Kadayanalloor, deep down in the South. I was painfully 
conscious of the numerous shortcomings in that edition, the 
saving grace being, however, the rare excellence of the 
translation (English verses), the outcome of the underlying 
inspiration. The booklet did not include the Sanskrit text of the 
slokas and even the transliteration thereof in English was not in 
accordance with the recognised international code. Adequate 
justice was not, rather could not be done in the much-too-brief 


*'l'liere are as many as 46 slokas in some editions. But, in a comparatively 
larger number of editions, including the anicent palm-leaf scripts, only 
these forty slokas are found. 
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time then allotted to me by the sponsors, by way of annotation 
and explanatory notes, which a hymnal of such a high order 
richly deserves. As a habitual reciter of these charming slokas 
every morning before the household Deity, the desire to supply 
these omissions has been lingering in my mind, all along. And 
yet, it has taken me more than a decade to work on this, due to 
my heavy pre-occupation in bringing out several books, big 
and small, some of which, including my marathon translation 
in English, of Saint Nammalvar's ‘Tiruvaymoli’, have gone 
into global circulation. The current edition, which gives the 
prose order of each sloka and the word for word (or phrases) 
meaning besides supplying the aforesaid omissions, does, I 
venture to hope, fulfil my long-cherished desire to make good 
the earlier omissions. I shall feel amply requited for my labours 
if these rare gems move round as large an area as possible, 
kindling in the minds of the readers cum chanters the lambent 
light of devotion, the certain impact of this great hymnal in its 
present form. 

I am very grateful to: 

Sri Raghavendrashrama, Bangalore for wholly financing 
this publication and to Sri B. N. Vasudeva Rao, Advocate in 
particular, for the keen interest with which he piloted this 
work and his unstinted, spontaneous help in seeing it through ; 

Professor B. R. Seshadri Iyengar, Principal, M.E.S. College, 
Bangalore for his concerted efforts in bringing out this publica- 
tion besides sparing his precious time for proof-reading, as well ; 

Professor S. Ramachandra Shastry, Principal, M.L.A. First 
Grade College, Bangalore, for the onerous task of proof- 
reading, and the Proprietor and Staff of Prabha Printing House, 
Bangalore-4, for the neat printing and excellent get-up, 
betokening their high sense of dedication. 

I am, however, primarily indebted to Sri B. S. S. Iyengar 
of Kappa Electricals Pvt. Ltd., Bangalore-10 for the large- 
hearted initiative taken by him to explore the possible avenues 
to get the glossary of this scintillating hymnal printed and 
published in the manner it has been done. 

S. Satyamurthi Iyengar 


Sloka Topic 

Invocation 

l. O, Mukunda! make me recite your holy names. 

2. Victory, Victory unto Thee, My Lord! 

3. The only thing prayed for, by me. 

4. Let me enshrine Thee in my heart, birth after birth. 

5. What more do I need, 0, Bhagavan ! except steadfast 
devotion unto your lotus feet, here and hereafter ? 

6. Ah! meditate shall I on your lotus feet even in my 
hour of death—all your benign grace ! 

7. Let my mind, the regal Swan, be impounded in the 
cage of your lotus feet, right now. 

8. On Lord Hari do I meditate always. 

9. Where and how to bathe and feel fully refreshed ? 

10. My mind! be wrapt in blissful rapport with 
Murári ; I know not anything more pleasurable. 

11. Dread not, you stupid mind, the torments at 
Yama’s hands. 

12. How to ferry across the ocean of Sathsara—The 
Divine boat (Visnu), the one and only ferry, firm 
and secure. 

13. Devotion deep unto the lotus-eyed Lord will take 
me ashore, sure and fast. 

14. Deign to deliver, O, Lord! the boat of devotion at 
your lotus feet. 

15. ‘The Solemn resolve—what the poet shall see not, 


TABLE OF CONTENTS 


hear not, think not and omit not. 


In the service of the Lord—the ordained functions 
of the various limbs of the subject. 


viii 
17, 24, 31 The wonder-drug (panacea for all our ills and 
evils) 29-34 
18, 23 The Mantra, par excellence. 35-38 


19. The unlimited glory of the Lord beside whom all 
else pale into insignificance, dwindling down to 


minute bits. 38-40 
20. May we sustain our lives, drinking deep the nectar 

of contemplation of Your lotus feet, O Lord! 40-41 
21. Thou art my sole Refuge, O Lord ! 41-43 
22. The multi-purpose gem. 43-45 


25. Utter futility of Vedic chantings, rites and rituals, 
bereft of loving devotion unto the Lord's lotus feet. 45-47 


26, 30. The efficacy of reciting the holy names of Lord 
Narayana—a vocal exercise of great potentiality. 47-50 


27. My Lord! bless me that I be the vassal of the 
vassals of your vassals—the last in the chain of 


devotees. 50-51 
28. Alas! are we to be dubbed dumb and base? 51-53 
29. Warning to Cupid to keep away. 53-55 
32. As I know Thee, My Lord! 55-57 


33. Salve me, O, Krsna, the Supreme Saviour of multi- 
dimensional glory. 57-58 


34. O, all merciful Bhagavan! may you shed your 
grace and salve this destitute. 58-60 


35. Rivetted am I to Narayana, by word, deed and 
thought. 60-61 


36, 37. The wordlings can but do not utter the holy 
names of Lord Visnu and Court endless miseries, 
what a pity ! 61-63 


38. Moksa (emancipation from earthly bondage), the 
sure reward for steadfast devotion to Lord Visnu. 63-65 


ix 


39. Salutation to Madhava, relaxing on the Milk-ocean 


amidst glorious setting. 65-66 
40. The end-song, the subscription. 66-63 
N.B. There are four types of address in these Slokas, 
namely, 


(i) Address to the Lord (under various names)— 
(Slokas 1 to 7, 14, 15, 19 t० 21, 27, 28, 
32 to 34 and 39). 


(ii) Address to self (Slokas 10 to 13, 16, 23, 24, 
30 and 31) 


(iii) Address to the fellow-beings around. 
(Slokas 17 and 18) 


(iv) Warning to Cupid, the amorous angel who 
incites sexual romance. (Sloka 29) 


NOTE ON TRANSLITERATION 


In the scheme of transliteration adopted here 
a, e, i and g always represent अ, प, इ and ग respec- 
tively and never ए, ६, ऐ and ज or other values which 
they have in English ; t and d are always used for त्‌ 
and द only. The letter c alone represents d, Since 
the natural function of h will be to aspirate a con- 
sonant (e.g. kh, ch, th, th, ph, gh, jh, dh, dh, bhj, 
it would be an anomaly for a scientific scheme to 
use it in combinations like ch and sh lor giving च्‌ 
and पू values; hence ch here is छू and sh qq, The 
vowel ऋ is represented by r because ri, legitimate 
for R only, is out of place, and the singular ri is an 
altogether objectionable distortion. The tilde over 
n represents जू, fj. Accent mark over s gives शू, s; 
dots above m and n give anusvára ( ), m and ङ्‌, n, 
respectively. Dots below h, and r give visarga (:), 
h and, sg r respectively. Dots below s, n, t and d 
give their corresponding cerebrals ç, णू, टू and डू, 
$, n, t, and d ; and macrons over a, i, u and r give 
am, ई, ऊ, ऋ à, 1, ü, r respectively. Macrons are not 
used to lengthen the quantity of e and o, because 
they always have the long quantity in Sanskrit, 
The scheme in full is as follows : 

Ya, आ 5, gi, £1, उप, ऊण, Wr, Wy, Te, ओ o, 
Qai, औं - u, m, :h, क्‌ ६, खू kh, Tg, घ्‌ gh, Ea, 
चू ८, छू ch qj, झ्‌ 10, ज्‌ ñ, < t, eth, ed, < dh, T n, 
qt, ath, qd, q dh, न्‌ n, प्‌ p, फू ph, q b, q bh, z m, 
यू), Cr, लू, qv, श्‌ $, Ts, Gs, Gh, 


Sut DEA. fs uda 


S. SATHYAMURTHY IYENGAR 
Translator 


॥ सुकुन्दमाला ॥ 


घुष्यते यस्य नगरे रङ्गयात्रा दिने दिने । 
तमहं शिरसा वन्दे राजानं कुलशेखरम्‌ ॥ 


श्रीवल्लमेति वरदेति दयापरेति 
भक्तप्रियेति भवलुण्ठनकोविदेति | 
नाथेति नागशयनेति जगन्निवासे- 
त्यालापनं प्रतिपदं कुरु मे मुकुन्द ! H १॥ 


जयतु जयतु देवो देवकीनन्दनोयं 
जयतु जयतु कृष्णो वृष्णिवंशप्रदीपः | 
जयतु जयतु मेघश्यामलः कोमलाङ्गो 
जयतु जयतु पृथ्वीभारनाशो मुकुन्दः d २ ॥ 


मुकुन्द मूर्घा प्रणिपत्य याचे 

भवन्तमेकान्त मियन्तमर्थम्‌ | 
अविस्मृतिस्त्वञ्चरणारविन्दे 

भवे भवे मेऽस्तु भवत्प्रसादात्‌ ॥ ३ ॥ 


नाहं वन्दे तव चरणपोद्वन्द्वमद्वन्द्वरहेतोः 

कुम्भीपाकं गुरुमपि हरे नारकं नापनेतुम्‌ | 
रम्या रामा मृदुतनुलता नन्दने नापि रन्तुं 

भावे भावे हृदयभवने भावयेयं भवन्तम्‌ ॥ ४॥ 


नास्था धर्मे न वसुनिचये नेव कामोपभोगे 

यद्यद्‌ भव्यं भवतु भगवन्‌ पूर्वकर्मानुरूपम्‌ | 

एतत्‌ प्रार्थ्यं मम बहुमतं जन्मजन्मान्तरेऽपि 
त्वत्पादाम्भोरुदयुगगता निश्चला भक्तिरस्तु ॥ ५॥ 


सुकुन्वमाला 


दिवि वा ग्रुवि वा ममास्तु वासो 

नरके वा नरकान्तक ! प्रकामम्‌ । 
अवधीरित-शारदारविन्दौ 

चरणौ ते मरणेऽपि चिन्तयामि ॥ ६ ॥ 


कृष्ण त्वदीय पदपङ्कज पञ्जरान्तम्‌ 
अद्येव मे बिशतु मानस राजहंसः । 
प्राणप्रयाणसमये कफवातपित्तेः 
कण्डावरोधन-विधौ स्मरणं कुतस्ते ॥ ७ ॥ 


चिन्तयामि हरिमेव सन्ततं 
weaned हसिताननाम्बुजम्‌ | 
नन्दगोप तनयं परात्परं 
नारदादि मुनिबृन्द बन्दितम्‌ ॥ ८ ॥ 


करचरणसरोजे कान्तिमन्नेत्रमीने 
श्रममुषि श्रुजवीचिव्याकुले उगाधमार्ग | 
हरिसरसि विगाह्यापीय तेजोजलोघं 
भवमरुपरिखिन्नः खेदमद्य त्यजामि ॥ ९ ॥ 


सरसिजनयने सशङ्कचक्रे 

मुरभिदि मा विरमस्व चित्त! रन्तुम्‌ । 
सुखतरमपरं न जातु जाने 

हरिचरण स्मरणामृतेन तुल्यम्‌ ॥ १० ॥ 


माभीर्मन्दमनो विचिन्त्य बहुधा यामीश्चिरं यातनाः 

नामी नः प्रभवन्ति पापरिपवः स्वामी ननु श्रीधरः | 
आलस्यं व्यपनीय भक्तिसुलभं ध्यायस्व नारायण 

लोकस्य व्यसनापनोदनकरो दासस्य किं न क्षमः ॥११॥ 


मुकुन्दमाला a 


भवजलधिगतानां इन्द्रवाताहतानां 

सुतदुहितृकम्त्र त्राणभारार्दितानाम्‌ | 
विषमविषयतोये मज्तामपुवानां 

भवतु शरणमेको विष्णुपोतो नराणाम्‌ ॥ 23 I 


भवजलधि अगाधं दुस्तरं निस्तरेयं 

कथमहमिति चेतो मास्मगाः कातरत्वम्‌ | 
सरसिजदृशि देवे तावकी भक्तिरेका 

नरकमिदि निषण्णा तारयिष्यत्यवञ्यम्‌ ॥ १३॥ 


तृष्णातोये मदनपवनोद्ूतमोहोर्मिमाले 
दारावतें तनयसहजग्राहसंघाकुले च | 

संसाराख्ये महति जलधौ मजतां नश्लिधामन्‌ 
पादाम्भोजे बरद भवतो भक्तिनाब प्रयच्छ ॥ १४॥ 


माद्राक्षं क्षीणपुण्यान्‌ क्षणमपि भवतो भक्तिहीनान्‌ पदाब्जे 
माश्रौषं श्राव्यबन्धं तव चरितमपास्याऽन्यदास्यानजातम्‌ | 
मास्माषं माधव त्वामपि भुवनपते चेतसाऽपहुवानान्‌ 
माभूवं त्वत्सपयां व्यतिकर रहितो जन्मजन्मान्तरेऽपि ttl 


जिह्वे कीतय केशवं मुररिएं चेतो भज श्रीधरं 

पाणिद्वन्द्व समर्चयाच्युत कथाः श्रोत्रद्वय cd शृणु | 
कृष्णं लोकय लोचनद्वय हरेगेच्छांप्रियुग्मालयं 

जिघ्र घाण मुकुन्दपादतुलसीं मूर्धन्‌ नमाधोक्षजम्‌ ॥१६॥ 


हे लोकाइ्थृणुत प्रस्ूतिमरणव्याधेश्चिकित्सामिमां 
योगज्ञास्समुदाहरन्ति मुनयो यां याज्ञवल्क्यादयः | 
अन्तर्ज्योतिरमेयमेकममृतं कृष्णाख्यमापीयतां 
तत्पीतं परमौषधं Rage निर्वाणमात्यन्तिकम्‌ d १७॥ 


सुकुन्दमाला 


हे Wen: परमं हितं शृणुत वो वक्ष्यामि संक्षेपतः 
संसारार्णवमापदूर्मिबहुळं सम्यक्‌ प्रविश्य स्थिताः | 
नानाज्ञानमपास्य चेतसि नमो नारायणायेत्यमुं 
मन्त्रं सप्रणवं प्रणामसहितं प्रावतयध्वं ge: ॥ १८॥ 


पृथ्वी रेणुरणुः पयांसि कणिकाः फल्गुस्फुलिङ्गोऽनलः 
तेजो निःश्वसनं मरुत्‌ तनुतरं cu gus नभः। 

रुद्रा रुद्रपितामहप्रमृतयः कीटास्समस्तास्सुराः 
इष्टे यत्र स तावको विजयते भूमावधूतावधिः ॥ १९ ॥ 


बद्धेनाञ्जलिना नतेन शिरसा गात्रेस्सरोमोदगमैः 

कण्ठेन स्वरगद्गदेन नयने नोद्गीर्ण बाष्पाम्चुना | 
नित्यं त्वच्चरणारविन्दयुगळध्यानासृतास्वादिनां 

अस्माकं सरसीरुहाक्ष सततं संपद्यतां जीवितम्‌ ॥ २० ॥ 


हे गोपालक हे कृपाजलनिधे हे सिन्धुकन्यापते 
हे कंसान्तक हे गजेन्द्र करुणापारीण हे माधव । 
हे रामानुज हे जगत्त्रयगुरो हे पुण्डरीकाक्ष मां 
हे गोपीजननाथ पालय परं जानामि न त्वां विना ॥२१॥ 


भक्तापाय्चुजङ्गगारुडमणिः त्रैलोक्यरक्षामणिः 
गोपीलोचनचातकाम्बुदमणिः सौन्दर्यमुद्वामणिः | 

यः कान्तामणिरुक्मिणीधनकुचदन्द्रैक भूषामणिः 
श्रेयो देवशिखामणिर्दिशतु नो गोपालचूडामणिः ú २२ I 


शत्रुच्छेदेकमन्त्र सकलमुपनिषद्वाक्यसंपूज्यमन्तर 

संसारोत्तारमन्त्रं समुपचिततमस्सङ्घनिर्याणमन्त्रम्‌ | 
WAAR व्यसनभुजग सन्दष्ट सन्त्राणमन्त्र 

जिह्वे श्रीकृष्णमन्त्रं जपजप सततं जन्मसाफल्यमन्त्रम्‌ ॥ २३॥ 


मुकुन्दमाला ५ 


व्यामोहप्रशमौषधं मुनिमनोवृत्तिप्रवृत्यौषघं 
दैत्येन्द्रासिकरौषधं त्रिजगतां सञ्जीवनेकौषधम्‌ | 
भक्तात्यन्तद्वितौषधं भवभयप्रध्वंसनेकौषधं 
श्रेयः प्राप्तिकरौषध पित्र मनरश्रीकृष्णदिव्योषधम्‌ ॥ २४॥ 


आञ्जायाभ्यसनान्यरण्यरूदितं देवत्रतान्यन्बहं 
मेदरछेदफलानि पूतेविधयः ated भस्मनि । 

तीर्थानामवगाहनानि च गजस्नानं विना यत्पद- 
हुन्द्वाम्भोरुहसंस्मृती विजयते देवस्य नारायणः ।। २५॥। 


श्रीमन्नाम प्रोच्य नारायणाख्यं 
के न प्रापुर्वान्छितं पापिनोऽपि | 
हा नः qd वाक्प्रवृत्ता न तस्मिन्‌ 
तेन प्राप्तं गर्भेवासादिदुःखम्‌ ॥ २६ ॥ 


मजन्मनः फलमिदं मधुकैटभारे 
मत्रार्थनीयमदनुग्रह एष एव | 
त्वद्भृत्यभृत्यपरिचारक FAIA 
भृत्यस्य भृत्य इति मां स्मर लोकनाथ ॥ Ww l! 


नाथे नः पुरुषोत्तमे त्रिजगतामेकाधिपे चेतसा 
सेव्ये स्वस्य पदस्य दातरि सुरे नारायणे तिष्ठति | 
ये कञ्चित्पुरुषाधमं कतिपयग्रामेशमल्पार्थदं 
सेवायै मृगयामहे नरमहो मूका बराका वयम्‌ ॥ Re ॥ 


मदन परिहर स्थितिं मदीये 

मनसि मुकुन्दपदारविन्दधास्नि | 
हरनयन कृश्षानुना कृशोसि 

स्मरसि न चक्रपराक्रमं मुरारेः ॥ २९ II 


दै मुकुन्दमाला 
तत्वं बृवाणानि परं परस्मात्‌ 
मधु क्षरन्तीव सतां फलानि । 
प्रावत्तेय प्राञ्जलिरस्मि जिह्वे 
नामानि नारायण गोचराणि ॥ ३०॥ 


इदं शरीरं परिणामपेशलं पतत्यवश्यं श्वुथसन्धिजजेरम्‌ | 
किमौषधैः क्लिइयसि मूढ दुर्मते निरामयं कृष्णरसायनं पिब ॥ ३१॥ 


दारा वाराकारवरसुता ते तनूजो विरिञ्चः 

स्तोता वेदस्तव सुरगणो भृत्यवर्गः प्रसादः | 
मुक्तिर्माया जगदविकलं तावकी देवकी ते 

माता मित्रं वलरिपुसुतस्त्वस्यतोऽन्यन्न जाने ॥ ३२ l 


कृष्णो रक्षतु नो जगत्त्रयगुरुः कृष्णं नमस्याम्यहं 
कुष्षोनामरशत्रवो विनिहताः कृष्णाय तुभ्यं नमः | 
कृष्णादेव समुत्थितं जगदिदं कृष्णस्य दासोऽस्म्यहं 
कृष्णो तिष्ठति सर्वमेतदखिलं हे कृष्ण रक्षख माम्‌ ॥ 23 1) 


qui प्रसीद भगवन्‌ कुरु मय्यनाथे 

विष्णो कृपां परमकारुणिकः किल त्वम्‌ | 
संसारसागरनिमम्नमनन्त दीनं 

उद्धतुमहसि हरे पुरुषोत्तमोऽसि II ३४॥ 


नमामि नारायण पादपङ्कजं 
करोमि नारायण पूजनं सदा | 
वदामि नारायण नाम निर्मलं 
समरामि नारायण तत्त्वमव्ययम्‌ ll ३५॥ 


मुकुन्दमाला 


श्रीनाथ नारायण वासुदेव 

श्रीकृष्ण भक्तप्रिय चक्रपाणे | 
श्रीपद्मनाभाच्युत कैटभारे 

श्रीराम पद्माक्ष हरे मुरारे ॥ ३६ ॥ 


अनन्त वैकुण्ठ मुकुन्द कृष्ण 
गोविन्द दामोदर माधवेति । 
वक्तुं समर्थोऽपि न वक्ति कश्चित्‌ 
अहो जनानां व्यसनाभिमुख्यम्‌ ॥ ३७॥ 


ध्यायन्ति ये विष्णुमनन्तमव्ययं 
हृत्पद्ममध्ये सततं व्यवस्थितम्‌ | 
समाहितानां सतताभयप्रदं 
ते यान्ति सिद्धि परमाञ्च वैष्णवीम्‌ ।। ३८ N 


क्षीरसागर तरङ्गशीकरा- 
सारतारकित चारुमूत्तेये । 
भोगिमोग शयनीयशायिने 
माधवाय मश्रुविद्विषे नमः ॥ ३९ ॥ 
यस्य प्रियौ श्रुतिधरौ कबिलोकवीरौ 
मित्रौ द्विजन्मवरपद्म शरावभूताम्‌ | 
तेनाम्बुजाक्ष चरणाम्बुज षट्पदेन 
राज्ञा कृता कृतिरियं कुलशेखरेण ॥ ४० ॥ 


DK 


ओं 
श्रीकृष्ण परन्रह्मणे नमः 
MUKUNDAMALA 


Invocation 


घुष्यते यस्य नगरे रङ्गयात्रा दिने दिने । 
तमहं शिरसा वन्दे राजानं कुलशेखरम्‌ ॥ 


Ghusyate yasya nagare Rangayatra dine dine 
Tamaham sirasa vande Rajanam Kulasekharam 


Salutation to king Kulasekhara in whose township 
clarion call was issued to the subjects, day after day, to 
go on a pilgrimage to holy Srirahgam, the premier 
pilgrim centre where Lord Ranganatha is enshrined. 


Yasya nagare dine dine  Rahgayatra ghus yate tam 


Kulasekharam rajanam aham śirasā vande. 


yasya nagare—in whose township 

dine dine—day by day 

Rahgayátrá ghus yate—pilgrimage to Srirangam is 
proclaimed lustily 

tam kulasekharam raéjanam—unto that king Kulasekhara 

aham $irasá vande—I bow my head, in salutation, 


King Kulasckhara sat on the earthly throne only at the 
appropriate timings but the Lord sat enthroned in the king's 
heart, all the time. The earthly crown was no crown at all for 
him. What really crowned him were the Lord's pair of lotus 
feet, as proclaimed by him in ‘Peruma] Tirumo]i'. Kulasekhara's 
ardour for worshipping Lord Raüganiátha in $rirahgam gathered 
momentum, day by day, till at last he left his kingdom for good 
and took up his residence in that holy centre. In 10-2 of 
Dafadhyàyi of ‘ Sriranga máhàtmyam', it has been stated that 
Sankara Bhagavan told Devarishi Narada, as follows: 


“O, Narada! pilgrimage to holy $rirabgam, nay, the very 
desire to visit the pilgrim centre will lift ashore anyone, sunk 
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deep in this mire of samsara. That being the case, what to say 
about one’s stay there, all the time ! " 
The very inclination to recite the Lord's holy 
names stems from His grace alone. 


श्रीवल्लमेति वरदेति दयापरेति 


AAA 


भक्तप्रियेति भवलुण्ठनकोविदेति | 
नाथेति नागशयनेति जगश्निवासे- 
त्यालापनं प्रतिपदं कुरु मे मुकुन्द | ॥ १ ॥ 
Srivallabheti varadeti dayapareti 
Bhaktapriyeti bhavalunthana kovideti 
Natheti Nagasayaneti jaganniváse- 
tyalapanam pratipadam kuru me Mukunda ! 
O, Mukunda! make me your glory great oft recount, 
As Laksmi’s consort dear, as the bestower bounteous, 
As the all-merciful, as the great friend of the devout, 


As the deft destroyer of earthly bondage, as my 
sole support, 


As the one lying on the serpent couch in sweet repose, 
As the all-pervading Lord of the universe (and so on), 
Me Mukunda! Srivallabha-iti, Varada-iti, dayapara-iti, 
bhaktapriya-iti, bhava-lunthana kovida-iti, Natha-iti, Nā gasayana- 
iti, jagannivasa-iti, pratipadam, alapanam mam kuru, 
Me Mukunda !—My (Lord) Mukunda! 
Srivallabha-iti—as the dear consort of Sri (Laksmi) 
Varada-iti—as the bestower of bounty 
dayapara-iti—as the All-merciful (ever ready to 
condole our truck-loads of vices and forgive us) 
Bhaktapriyeti—as the friend of the devout (dear unto 
them beyond words) 
bhavalunthana, kovida-iti—as the deft (cum mighty) 
destroyer of carthly bondage of the devout. 


Mukundamala 3 


Natha-iti—as the unfailing support, the saviour 
supreme 


Négasayana-iti—as the one reclining on the serpent- 
couch 


jagannivasa-iti—as the all-pervading Lord of the 
universe. 


Pratipadam alapanam mam (me) kuru—Make me sing 
(recount your great glory) often. 


Mere recital of the Lord’s names, bespeaking His many- 
sided glory of lofty dimensions and auspicious attributes, 
nchieves in this Kaliyuga what could be attained in the preceding 
Yugas only through hard penance, rigorous rituals, intense 
meditation and such other tough means. However, even this 
simple means of ' nàma samkirtana’ is not resorted to, by the poet, 
on his own. Ás a matter of fact, he does not wish to employ any 
means other than the Supreme Lord Himself for attaining Him, 
knowing full well that He is at once the ‘Means’ and the ‘End’, 
rolled into one, the ‘ Ready Means’ (Siddhopdya). Therefore it 
is, he invokes His grace even for recounting His great glory, 
time and again. The redoubted Vy4sa, reputed to be an incar- 
nation of Lord Narayana, not only codified the Vedas but also 
compiled under the caption, ‘Sahasranéma Stotram’ (The Thousand 
.Names), among the holy names of Lord Visnu, sung by the sages 
of great pre-eminence like Sanaka, Sanatkumára, Narada etc., 
(who had a thorough grasp of the cream and essence of the 
Vedas) and thoughtfully incorporated it in his great epic 
' Mahabharata’, looked upon as the ‘fifth veda’. ‘ Stotram’ 
(serial number 686) is one of these thousand names, signifying 
that the Supreme Lord is ‘ praise’ itself, being the fountain- 
source, Motivating the devout to eulogise Him for His own 
delectation, as denoted by the immediately preceding name 
(685), labelling Him as ‘stava priyah’—one who relishes being 
praised by the devout, who are none other than the instru- 
ments of His own choice, activated by Him. When the Lord 
appeared before the young child, Dhruva, who was doing 
penance for securing the Lord's presence and obtaining from 
llim the boon in view, poor child, he was struck dumb with 
awe and could not mouth a single word. However, when the 


* 
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Lord lovingly touched the cheek of the child with His Conch, 
that very moment words of praise flowed from Dhruva’s juvenile 
mouth, in torrents. 


It is noteworthy that the invocation of Lord’s grace begins 
with the address, Sri Vallabhi! (Laksmi's favourite). Actually, 
it is this favourable factor that makes Him ‘ Varada’, the 
bounteous bestower of boons to the supplicant, as well as the 
‘Daya para’, who forgives the truckloads of sins of the 
supplicant, standing at his door-step, backed up by the Divine 
Mother's (Laksmi’s) grace as the usherer. But for such a 
propitious setting, the Lord, on His own, might not be inclined 
to call into play that extra-ordinary trait of His, ‘ Vatsalya’ 
(tender solicitude) which keeps Him oblivious to the massive sins 
of the supplicant and thus renders the mediation of the Divine 
Mother effective. 


‘ Naga fayanam? refers to the Vyüha aspect of Lord 
Narayana in the Milk-ocean, the seat of His creative activity. 
This is one of His five hypostatic manifestations. ‘ Jagannivdsa’ 
depicts the Lord in His transcendent (pera) aspect in the High 
Heaven as the Sovereign Master and sole ordainer of the 
universe with all its contents, mobile and stationary. The other 
manifestations of the Lord are ‘ Antarydmi’, where the Lord 
pervades all things and beings as the in-dweller, not visible to 
the naked, fleshy eyes; ‘ Vibhava', His incarnate forms as 
Varüha, Narasimha, Rama, Krsna etc., and ‘ Arca’, His iconic 
manifestation in the idols, self-projected or duly consecrated in 
accordance with the relative rites and rituals by various 
agencies, Siddhas, Rishis, humans etc. 


Victory, Victory unto Thee, My Lord! 


जयतु जयतु देवो देवकीनन्दनोऽयं 
जयतु जयतु कृष्णो वृष्णिवंशप्रदीपः | 
जयतु जयतु मेघर्‍्यामलः कोमलाङ्गो 
जयतु जयतु पृथ्वीभारनाशो मुकुन्दः ॥ २ l! 
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Jayatu Jayatu devo Devakinandano ayam 
Jayatu Jayatu Krsno Vrsnivamsapradipah 

Jayatu Jayatu meghasyámalah komalango 
Jayatu Jayatu prthvi bharanaso Mukudah 


Victory, Victory unto Devaki's celestial darling, 
Victory, Victory unto Krsna, the beacon-light of 
Vrsni's clan, 
Victory, Victory unto Him, the cloud-hued, of body 
charming, 
Victory, Victory unto Mukunda who rid clean 
The Earth of its unwholesome burden. 


Ayam  Devaktnandanah Devah jayatu jayatu, Vrsnivamsa 
pradipah krsnah jayatu jayatu; meghasyamalak komalangah 
jayatu, jayatu ; prthutbharanasah Mukundah jayatu jayatu. 


Jayatu jayatu Devak— May the Deva be victorious, 
victorious ! 


Ayam Devakinandanah—This Devaki’s darling 

Jayatu jayatu Krsnah—May Krsna be victorious, 
victorious ! 

Vrsnivamsa pradipah —The beacon-light of Vrsni’s clan 

Meghasyamalah—dark like the water-laden cloud 


Komalangah—possessed of a charming body, soft and 
silken 


Jayatu jayatu—May (He) be victorious, victorious ! 
Mukundah—Mukunda 

Prthvibharanasah—who rid the Earth clean of its burden 
Jayatu jayatu—May (He) be victorious, victorious ! 


Repetition of the word ‘ jayatu' denotes the exuberance of 
the poet, on the threshold of his laudation of the Lord, witha 
heen awareness of the Lord’s essential nature, His might and 
majesty, his own essential nature and their inter-relationship, as 
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set out in the opening Sloka. The Supreme Lord, the Sovereign 
Master of the universe, incarnated as Krsna, the cloud-hued, of 
exquisite charm, Devaki's darling, who crossed over to Nanda's 
home, the very same night on which He took birth and mingled 
freely with the shepherds and shepherdesses of Vrsni clan, 
displaying amazing simplicity. The poet, lost in admiration of 
this extra-ordinary phenomenon, the simplicity (easy accessibi- 
lity) galore of the Supreme Lord, much beyond the ken of 
comprehension of even the exalted Devas, Brahma, Rudra and 
others, sings this song of benediction that He shall ever be 
victorious. Pondering over the purpose of Lord Krsna's advent 
on Earth, the poet gives expression to his awareness of the 
purpose, namely, ridding Mother Earth of her unwholesome 
burden in the shape of the wicked and the vicious, indulging in 
intemperate habits. 


The only thing, prayed for by me 


मुकुन्द मूर्भा प्रणिपत्य याचे 
भवन्तमेकान्तमियन्तमर्थम्‌ | 
अविस्मृतिस्त्वच्चरणारविन्दे 
भवे भवे मेऽस्तु भवत्प्रसादात्‌ ॥ ३॥ 


Mukunda! mirdhna pranipatya yace 
Bhavantamekantamiyantamartham 
Avismrtih tvaccaranaravinde 
Bhave bhave me astu bhavatprasadat 


I bow at Thy feet, 0 Mukunda! and beg 
Of Thee this and only this, that in each leg (span) 
Of my life I be by Thee blest 
That I forget not Thy lotus feet. 
Hey Mukunda! mürdhna pranipatya bhavantam iyantam 
ekantath artha yace, bhavatprasadat me bhave bhave tvaccaranara- 


vinde avismrtih astu. 
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Hey Mukunda !—O, Mukunda ! 

Mirdhna—By my head; pranipatya—bowing ; 

bhavantam—of you; iyantam—this ; 

ekdntam—clinched to this single one (this alone); 

artham—wealth ; yace—I beg; (that is) 

bhavatprasadit—by your grace; Me—unto me; 

bhave bhave—birth after birth 

tvaccaranáravinde—on your lotus feet 

avismrtih astu—let there be no forgetfulness, that is 
snapping of my meditation. 

Having exhibited his selfless devotion through the song of 
benediction (Sloka 2), the poet makes the following submission 
to the Lord, at close quarters, reverently laying his head at 
His feet : 

“O, Mukunda! you are indeed the granter of bliss, 
here and yonder. It is your sole prerogative to grant the 
eternal bliss of Moksa, the final emancipation from the 
earthly bondage. With my truckloads of sins I can hardly 
aspire for Moksa, as such. All the same, I beg of you, in 
confidence, just this much and nothing more. May it 
please you to ensure that, in every one of my births, my 
mind shall remain rivetted to your lotus feet, without 
intermission. There is indeed no greater bliss for me than 
staying steadfast in this stance, nothing more sustaining 
than this.” 

The poet's ardour, in this regard, gets reinforced, gathers 
momentum in the five succeeding $lokas as well as $lokas 
10 and 20. 


I worship Thee for no personal ends but 
for achieving selfless devotion 


नाहं बन्दे तब चरणयोडेन्द्मदन्द्हेतो! 

कुम्भीपाकं गुरुमपि हरे नारकं नापनेतुम्‌ | 
रम्या रामा मृदुतनुलता नन्दने नापि रन्तुं 

भावे भावे हृदयभवने भावयेयं भवन्तम्‌ ॥ ४॥ 
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Naham vande tava caranayordvandvamadvandvahetoh 
Kumbhipakam gurumapi Hare! nürakam napanetum 

Ramya rama mrdutanulatà nandane napi rantum 
Bhàve bhave hrdayabhavane bhavayeyam bhavantam 


O, Hari, I worship Thy pair of feet, not to overcome 
The twin operation of pain and pleasure, nor even 

To escape drudging in the dire hell, kumbhipakam 

Or dally with damsels, soft and sweet, in Indra's garden 
But to keep you enshrined in my heart, span after span. 


Hey Hare! aham tava caranayoh dvandvam advandva hetoh 
na vande ; gurum na@rakam kumbhipakam apanetum api na; mrdu- 
tanulatah ramyah raémah nandane rantum api na; bhave bhave 


hrdayabhavane bhavantam bhavayeyam. 


Hey Hare !—-O, Hari! 

tavacaranayoh dvandvam—yY our pair of feet 

advandvahetoh—as a means for (elevation to Moksa) 
avoiding the impact of the pairs of opposites like 
heat and cold, pleasure and pain and so on. 

aham— ; na vande—do not worship; 

gurum—dreadful ; narakam kumbhipakam-—drudging in 
the torture chambers of (the gruesome hell) 
kumbhipakam ; 

apanetum api—to avoid ; na (vande)—(I) worship not ; 

mydu tanu latah—possessed of body (tanu), soft (mrdu) 
and lovely like a tendril (latah) 

ramyah—beautiful ; ramah—damsels (apsaras) ; 

nandane—Even in the nandana garden or the celestial 
garden 

rantum api—caressing or dallying with, indulging in 
sensual pleasures ; 

na—(1) do not worship ; 

bhave bhave—in every birth (birth after birth) ; 

hrdaya bhavane—in the mansion (temple) of my heart; 

bhavantarh bhavayeyam—may I keep meditating Thee 
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In the preceding $loka, the poet disclosed that his sole 
concern was to keep meditating on the Lord's lotus feet, 
incidentally revealing that he had risen above the domain of 
pain (sufferings in hell or on earth itself) and pleasure 
(pleasures attainable here and in the yonder svarga) and was, 
therefore, just as indifferent to the one as to the other. Now he 
gives expression to that in so many words. As a follow-up of 
his request in the previous Sloka, the poet prays that he be blessed 
by the Lord so as to enshrine Him in his heart for ever. With 
the Lord's lotus feet embedded in the poet's thoughts without 
intermission and the Lord Himself lodged in his heart so as to 
ensure the stability and solidity of his rapport with Him, the 
poet is least concerned with anything else such as the termina- 
tion of the dreadful cycle of birth and death or to his continual 
exposure to pain and pleasure, incidental to one's existence in 
the material body. 


Selfless, steadfast devotion into Thee 
is my only need 


नास्था धर्म न वसुनिचये नेव कामोपभोगे 
यद्यद्‌ भव्यं भवतु भगवन्‌ पूर्वकर्मानुरूपम्‌ | 
एतत्‌ प्राथ्य मम बहुमतं जन्मजन्मान्तरेऽपि 
त्वत्पादांभोरुहयुगगता निश्चला भक्तिरस्तु ॥ ५॥ 


Nastha dharme na vasunicaye naiva kamopabhoge 
Yadyad bhavyam bhavatu Bhagavan ! pürvakarmanu- 
rüpam 
ltat prarthyar mama bahumatam janmajanmantare api 
'vatpadambhoruha yugagatà niscala bhaktirastu 
O, Bhagavan ! neither am I inclined to dharma 
Nor to riches, nor to the pleasures sensual, 
Let me, as I should, reap the fruits of my karma ; 
Yet, the only thing unto me most delightful, 
I do pray for, is devotion deep and perennial 


Unto your lovely pair of feet, in my births, 
one and all. 
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Bhagavan! me dharme āsthā na; vasunicaye (astha ) na; 
kamopabhoge (astha) naiva; pürva karmanurüpam yadyat bhav- 
yam bhavatu ; mama bahumatam etat prarthyam tvatpada ambho- 
ruha yugagata bhaktih janmajanmantarepi ni$cala astu. 


Hey Bhagavan |—O, Bhagavan, possessed of the six 
principal attributes, namely—knowledge, strength, 
sovereignty, valour, energy and power. 

me— for me; dharme—for dharma. 

astha—desire or taste; na—is not; I 

vasunicaye—the worldly riches which contribute to 
material comforts 

ástha na—not desired (either) ; 

kamopabhoge— (desire for) enjoyment of sensual plea- 
sures; naiva—not at all; 

pürvakarmánurüpam—in terms of (my) previous karmas 
(acts, good and bad), 

Jadyat—whatever, bhavyam—is to happen, bhavatu— 
let it happen; 

mama bahumatam—unto me highly delectable, 

Etat— (is) this alone; prarthyam—and hence (deserves 
to be prayed ror) my prayer; 

Tvatpāda ambhoruha yugagata bhaktih—(My) devotion 
which converges on your pair of lotus feet, 

niscala astu—Be it perennial. 

It is indeed remarkable that the hymnographer is not after 
any of the four ultimate values (Purusarthas), commonly sought, 
namely, ‘Dharma’ (righteousness), 'artha (wealth), ‘kama’ 
(desire for the good things of life, here and hereafter) and 
* Moksa' (emancipation from the earthly bondage, the dreadful 
cycle of birth and death). On the other hand, the one and only 
thing he seeks is perpetual link with the Lord’s lotus feet, under 
all circumstances, no matter where, what and how he might be. 


This, in essence, was the poet’s submission in the preceding 
$loka itself and he now makes it clear that nothing delights him 
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more than the constant contemplation of the Lord's lovely pair 
of feet and hence his current prayer, duly clinched. [See also 
stanza 104 of Ramanuca nürrantati]. 


How graceful of Thee! Thou makest me remember 
Thee even in my hour of death 


दिवि वा yà वा ममास्तु वासो 

नरके वा नरकान्तक ! प्रकामम्‌ । 
अवधीरित-शारदारबिन्दौ 

चरणौ ते मरणेऽपि चिन्तयामि ú ६ ॥ 


Divi va bhuvi và mamastu vaso 
narake va Narakantaka ! prakamam 
Avadhirita-saradaravindau 
Caranau te marane api cintayami 


Let it very much be, O Destroyer of hell ! 
That I stay in Svarga, Earth or Hell; 

Comfort do I take that my thoughts dwell 

On Your lovely pair of feet, which excelleth 
The autumnal lotus, even in my hour of death. 


JVarakantaka ! mama divi va bhuvi và narake và vasah 
prakamam astu ; avadhirita $áradáravindau te caranau marane api 
cintayami. 

Hey JNarakantaka !—O, Destroyer of hell (or hellish 

existence over here) 

Divt va—in Svarga or 

Bhuvi và—in Earth or 

Narake va—in hell or (anywhere else) 

prakémam astu—Let it very much be 


avadhirita §aradaravindau—which excel (the charm of ) 
the autumnal (bloom of the) lotus flower 


te—your; caranau—feet 
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marane api even in my last moments (at the time of 
death) 
cintayami (I) meditate upon. 


The poet’s prayer in the two preceding Slokas has been 
heard by the Lord. That is why the poet now avers that he shall 
be in a position to meditate on the Lord’s charming lotus feet 
even in his dying moments, when most people are lying 
insensate like a piece of wood or stone. With such a perennial 
rapport with the Lord’s lotus feet, it matters not to the poet 
where exactly he dwells, Earth, Svarga or Hell. Narakantaka, 
in the 8018, could mean either the slayer of Narakdsura or the 
destroyer of Naraka (hell), that is, deflector of the devotee’s 
descent into hell. Svarga is the place, exclusively for the enjoy- 
ment of the reward for ‘Punya’ (meritorious acts) performed by 
the individual. Hell is the very antithesis of Svarga and is thus 
a place, meant exclusively for suffering the punishments for 
‘Sins’ (evil acts) committed by the individual. Earth is the via 
media where the effects of ‘Sins’ are currently experienced 
besides reaping the fruits of ‘ Punya’, the two channels opera- 
ting, side by side, a fragment from each, out of the individual’s 
age-long accumulation of ‘ Punya ° and ‘Pipa’ (Sins) having 
started yielding results. 


Let my mind be impounded in the cage 
(Thy lotus feet) right now 


कृष्ण | त्वदीय पदपङ्कज पज्ञरान्तम्‌ 
अद्यैव मे विशतु मानस राजहंसः । 
प्राणप्रयाणसमये कफवातपित्तैः 
कण्ठावरोधन-विधौ स्मरणं कुतस्ते ॥ ७ ॥ 
Krsna! tvadiya padapankaja pafijjarántam 
Adyaiva me visatu manasa rajahamsah 


Pránaprayánasamaye kaphavatapittaih 
Kanthavarodhana-vidhau smaranam kutaste 
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O, Krsna! let my mind, the regal swan, 

Enter the cage, Thy lotus feet, now alone; 

How can it think of Thee when life ebbeth out, 

Phlegm, wind and bile choking the throat ? 

Krsna! tvadiya padapankaja pañjara antam me manasa 
rajuhamsah adyaiva visatu; pranaprayana samaye kaphavata- 
pittaih kanthivarodhana vidhau te smaranam kutah 2 

Hey Krsna ! —O, Krsna! 

tvadiya—your ; padapankaja pafüjara antam—inside the 
cage of your lotus feet, 

me— my, manasa rajahamsak—mind, the royal swan, 

adyaiva—right now, visatu—let (it) enter, 

prünaprayüána samaye—when life goes out (on its next 
journey) 

kaphavata pittaih—by phlegm, wind and bile 

Kanthavarodhana vidhau when the throat gets choked 


te—your, smaranam—rcmembrance, kutak—how can 
there be ? 


Sri Krsna having graciously responded to the poet’s sincere 
entreaty in the preceding élokas, the poet’s mind is now in close 
proximity to the Lord's lotus feet. Because of the inherent 
tendency of the human mind to wander here and there, it is 
compared to a bird, a royal swan at that, as the Supreme Lord, 
king of all kings, is the rightful owner of us all. Lest the poet's 
co-operative mind should undergo any aberration by force of 
circumstances and stray away, he prays that it (the royal Swan) 
le secured by putting it right now inside the cage, figuratively 
denoting the Lord's lotus feet. Apart from the (figurative) bird 
losing its very mobility, in course of time, it will become 
defunct altogether when death descends on it, with the attendant 
infirmities. No doubt, in the immediately preceding sloka, the 
poct had averred that he shall be in a position to meditate on 
the Lord even in his hour of death. It is not as if he has since 
lost ground. What he is now alluding to, rather apprehending 
is the frightful possibility of getting crippled by the physical 
furces and the possible aberration of the notoriously fickle mind. 
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On Lord Hari do I meditate always 


चिन्तयामि हरिमेव सन्ततं 

मन्दमन्द हसिताननाम्बुजम्‌। 
नन्दगोप तनयं परात्परं 

नारदादि मुनिबृन्द वन्दितम्‌ e l! 


Cintayami Harimeva santatam 
mandamanda hasitánanambujam 

Nandagopa tanayam paratparam 
Naradadi munibrnda vanditam 


On Nanda’s son do I meditate always, 

Him that wears gentle smile on His lotus face, 
Destroyer of sins, the Supreme Lord, 
Worshipped by sages of the eminence of Narada 


Manda manda hasita ananambujam Nandagopa tanayam 
paratparam Naradadi muni brnda vanditam Harimeva (aham) 
Santatam cintayami, 


Manda manda hasita ananambujam—(Him that) wears a 
gentle smile on a face, beaming like a lotus in full 
bloom ; 

Nandagopa tanayam—(Who is) son of Nandagopa 

parat param—the Supreme Lord, higher than the 
highest ; 

Naradadi muni brnda vanditam—(Who is) worshipped 
by sages of the eminence of Narada; 

Harimeva—(Him) Hari alone, the great Redcemer, 
destroyer of the sins of the devout ; 

(aham)—l; santatam—always ;  cintayami—meditate 
upon. 

In this $loka, the poet gives vent to his gratification in 

being able to meditate on Lord Hari (Vishnu), the destroyer of 
sins, all the time. The Supreme Lord is higher than the 
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highest, bigger than the biggest and is, therefore, much beyond 
the mental comprehension and vocal appreciation of even the 
eminent sages who nevertheless laud Him to their utmost, even 
then touching only a fringe of His glory. Side by side, He 
exhibits His simplicity galore, coming face to face with the 
lowest of the lowly, as Nandagopa's son. The poet highlights, 
in this sloka, the unique combination of supremacy and amiabi- 
lity (simplicity galore), perceptible in none but Lord Vignqu. 


Where and how to bathe and feel fully refreshed 


करचरणसरोजे कान्तिमक्षेत्रमीने 
श्रममुषि भुजवी चिव्याकुले5्गाधमार्ग | 
हरिसरसि विगाह्यापीय तेजोजलौघं 
भवमरुपरिखिन्नः खेदमद्य त्यजामि ॥ ९ II 


Karacaranasaroje kántimannctramine 
Sramamusi bhujavicivyákule agadhamarge 

Harisarasi vigahy4piya tejojalaugham 
Bhavamaruparikhinnah khedamadya tyajami 


Parched up by the arid desert of family ties, 
the earthly mesh, 


Plunge do I into Hari, the tank, deep, 
cool and refreshing ; 


His hands and feet symbolise the lotus and 
His dazzling eyes, the fishes, 


His sinewy shoulders are like unto rippling waves, 
Drinking the water of His effulgence, 
rid am I of erstwhile woes. 
Kara carana saroje kantimannetra mine $ramamusi bhujavici- 
vydkule agadha marge Hari Sarasi vigahya tejo jalaugham aptya 
(aham) bhavamaruparikhinnah khedam adya tyajamt, 


Karacaranasaroje—(Whose) hands and feet are like the 
lotus flower. 
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Kantimannetramine.— (Whose) dazzling eyes are like thc 
lustrous fishes. 

Sramamusi bhujavicivyakule — (Whose) ‘invigorating 
shoulders are like unto surging waves. 

agadha marge —having deep route 

Hari sarasi vigahya -diving into Hari, the lotus tank. 

tejo jalaugham aptya—(and) having drunk the water, 
symbolic of Lord Hari’s effulgence. 

(aham).—l; bhavamaruparikhnnah— badly parched up 
by the arid desert of family bondage. 

adya —now ; khedam—suffering ; tyajami—do give up. 


Lord Hari's (Visnu's) exquisite form is likened to a tank, 
studed with lotus flowers, as His complexion is like that of 
emerald or water-laden cloud, His hands and feet resemble the 
lotus flowers in full bloom, His longish eyes look like the flashy 
fishes and His sinewy shoulders are like unto the ripples in the 
tank. Rivetted as he now is, in word, deed and thought, to the 
Lord's exquisite charm, the poet now feels amply requited. This 
is true not only of the poet but of all those similarly situated. 
Parched up awfully in the arid desert of samsara (family, rather 
earthly bondage in a mundane setting), the ardent devotee finds 
a sure oasis in the Divine person of exquisite charm, ever fresh 
like the lotus flower, in fresh bloom and, therefore, fully refresh- 
ing. Asa matter of fact, the ever-free angels (Nitya siris) and 
the released souls (muktas) in the high heaven keep drinking deep 
of the perennial charm of the Lord, in the transcendental form, 
without even batting their eyelids lest the marvellous rapport 
between them and the Lord should get snapped during the 
twinkle of the eye. It is indeed the incessant flow of the 
marvellous communication from that inexhaustible fountain of 
bliss, the Supreme Lord that keeps the ever-free angels and 
other denizens in Heaven spell-bound, beholding Hari, all the 
time with no break ! 


‘Sada Paíhyanti Sürayah' -- Purus, Sükta of Taittiriya 
Upanisad. 
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My mind! be wrapt in blissful rapport with Murari; 
I know not anything more pleasurable 


सरसिजनयने सशङ्कचक्रे 

मुरभिदि मा विरमस्व चित्त ! रन्तुम्‌ | 
सुखतरमपरं न जातु जाने 

हरिचरण स्मरणामृतेन तुर्यम्‌ ॥ Lo I! 


Sarasija nayane sasankha cakre 
Murabhidi má viramasva citta ! rantum 

Sukhataramaparam na jatu jane 
Haricarana smaranamrtena tulyam 


Cease you shall never, my mind! 

From blissful rapport with Murari, the lotus-eyed, 
Who does the conch and discus wield ; 

I’ve never known anything more pleasurable indeed 
Than the nectarean contemplation of Hari’s feet, 


Citta! sarasija nayane sasankha cakre Murabhidi rantur 
mà viramasva; ( yatah) Haricarana smaranamrtena tulyam 


aparam sukhataram jatu na Jane. 


Hey citta !—my mind 

Sarasua nayane sa$ahkha cakre—the lotus-eyed, wielding 
the conch and discus 

Murabhidi rantum—communing blissfully with that 
Hari, the slayer of the demon Mura, 

mà viramasva—do not give up 

(yatah )—because 

Haricarana smaranamrtena tulyam —the equivalent of 
nectarean contemplation of Lord Hari’s feet 

aparam—anything else 

Sukhataram—of greater bliss 

jatu—never, na jane— (I) know not. 
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The secret of the poet’s non-satiate longing for incessant 
communion with the Lord's lotus feet is revealed in this sloka. 
He finds no greater pleasure in anything else or even anything 
equal to that. The poet having obtained from the Benign Lord 
what he longed for, he now counsels his mind not to lose its hold 
on the Lord’s feet at any time hereafter, there being no greater 
pleasure than the nectarean Contemplation of Lord Hari’s feet 
without intermission. The lotus eyes are the media through 
which the Lord reveals His tender solicitude (vatsalya) for the 
devout; the conch and discus are both ornamental (decorating 
the Lord's person) and weapons of rare excellence, ever alert 
to quell the enemies of devout, the slaying of the demon Mura, 
by the Lord illustrating the point. 


Dread not, you stupid mind, the torments 
at Yama's hands 


माभीर्मन्दमनो विचिन्त्य बहुधा यामीश्चिरं यातनाः 

नामी नः प्रभवन्ति पापरिपवः स्वामी ननु श्रीधरः । 
आलस्यं व्यपनीय भक्तिसुलभं ध्यायस्व नारायणं 

लोकस्य व्यसनापनोदनकरो दासस्य किं न क्षमः ॥११॥ 


Mabhirmandamano vicintya Bahudha yámisciram yatanah 
Nami nah prabhavanti paparipavah svami nanu Sridharah 

Alasyam vyapaniya bhaktisulabham dhyayasva Narayanam 
Lokasya vyasanapanodanakaro dasasya kim na ksamah ? 

Do not, ye stupid mind ! ruminate long hours 

And dread at Yama's hands punishments sour ; 

Verily, those foes of sinners go impotent as Sridhara 

Is our Lord; Him too easy to attain thro’ devotion 

Shake off lethargy and be steeped in meditation 

Of Narayana, who does the distress dispel 

Of the worldlings ; can’t He His devotees’ miseries expel ? 


(Hey) mandamanah ! yamih yātanāh ciram bahudha vicintya 
mabhih paparipavah ami nak prabhavanti Sridharah svami nanu ? 
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Glasyarh vyapaniya bhaktisulabham Narayanam dhyiyasva lokasya 
vyasanapanodanakarah dasasya na ksamah kim ? 


(Hey) manda manah—ye, stupid mind! 

yamth yatenah—about the dreadful sufferings in 
Yama’s land, 

ciram—long time, bahudha-—in many ways (from 
different angles), 

vicintya—pondering, mabth—-do not dread, 

amt paparipavah—these foes of sinners 

na prabhavanti—are powerless, in our case 


Sridharah svami nanu ?—Is not Sridhara, the consort of 
Goddess Laksmi, our Master ? 


Glasyam vyapani ya—shake off lethargy, 


bhakti sulabham—Him; easy of access to the bhakta 
(devotee) 


Narayanam dhyayasva—keep meditating on Narayana; 
lokasya—of the people of the world (in general) 
vyasanapanodanakarah—dispeller of distress, 


dasasya—unto the devout, solely dependent on Him, 
as His exclusive vassal, 


na ksamah kim ?—will He be incapable of relieving them 
of their sufferings? (will He at all abstain from 
pardoning their sins and redeeming them ?) 


To the superficial reader, this Sloka might convey the 
impression that one can commit sins with impunity and be 
carefree without dreading the punishments for such sins, rather 
belittling the prospects of such punishments. The underlying 
idea is, however, far from that. The emphasis is on the 
redemptive grace of the Benign Lord, who though, much beyond 
the easy reach of the ‘ Jhina yogins’, is easily accessible to the 
ardent bhakta, indulging in selfless and steadfast devotion. The 
greatest Donor that the Lord is, He is known to reward 
vicariously even those, whose minds are turned away from Him, 
that is, for good acts casually performed by them, unintentionally 
or accidentally (ajfdta sukrita or yadrcchika sukrita) according to 

* 
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His unique, extra-liberal standards. Such being the case, it is 
logical to expect Him to rush to the rescue of the devout and 
relieve them of their sufferings by absolving them of all their 
sins because of the limitless love He bears towards them. In the 
latter case, the Lord calls into play that outstanding trait of His, 
namely, ‘vdtsalya’ (tender solicitude) turning a blind eye to the 
truckloads of sins committed by the Bhakta in the days gone by, 
that is prior to the birth of the conviction that the supreme Lord 
is his highest goal and that He is at once the ‘means’ and the 
‘end’ for the attainment of that goal. Surely, the devotee who 
looks upon Him as the Sole Means for attaining Him, shall shun 
even ‘punya’ acquired through self. That being the case, need 
it be said that he shall abhor sins, even more ? 


How to ferry across the ocean of Samsara- the 
Divine boat (visnu pota) the one and only 
ferry, firm and secure 


भवजलघिगतानां इन्द्रवाताहतानां 
सुतदुहितृकळत्र त्राणभारार्दितानाम्‌ | 
' बिषमविषयतोये मळतामएुवानां 
भवतु शरणमेको विष्णुपोतो नराणाम्‌ ॥ १२॥ 


Bhavajaladhigatanam dvandvavatahatanam 
Suta duhitru kalatra tranabhararditandr 

Visama visayatoye majjatamaplavanam 
Bhavatu Saranameko Visnupoto naranam 


Lord Visnu is the one and only boat to ferry across 
Those tossed up in sarnsára, the occan bottomless, 
And caught up in the whirlwind of pleasure and pain 
And the like pairs, weighed down by care of protec- 
tion of son, 
Daughter, wife aud others and in the turbulent 
waters lost, 
With the ups and downs of pleasures sensual, with 
hardly a raft. 
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Bhavajaladhi gatanam dvandvavatahatanim suta, duhitru, 
kalatra tranabhara arditanàm visama visaya toye majjatàm apla- 
vanam naranam Visnu potak ekah $aranam bhavatu. 


Bhavajaladhài gatánam—Fallen into the ocean of 
samsara, that is, earthly bondage, 


dvandva vata hatanam—smitten by the whirlwind of the 
twin operation of pain and pleasure and the like 
pairs of opposites 


Suta, duhitru, kalatra tranabh@ra arditànam— weighed 
down by the care of protection of son, daughter, 
wife and others, 


Visama visaya toye—In the ups and downs of the watery 
depths of sensual pleasures, 


majjatam—sunk deep down, 
aplavanam—with no raft (float to get ashore) 
naranam—for the humans, 


¿kah visnu potah (there is) only the boat, known as 
Visnu 
Saranam bhavatu—may (it) become the Refuge 


Continuing the rapport with his mind, the poet assures it 
that the one and only boat to take one, sunk in the deep waters 
of samsdra, ashore is Lord Visgu and that He should, therefore, 
be the sole Refuge for him and the teeming millions, similarly 
situated. The miserable plight of the earth-bound, sense-buried 
souls is also indicated here to show that the omni-potent benign 
Lord alone can lift them up from those appalling depths. The 
folks, fallen into the ocean of samsdra (earthly bondage), are 
tossed up by the whirlwind of the twin operation of pain and 
pleasure, heat and cold and the like pairs of opposites, get bogged 
down by the care of protection of son, daughter, wife and other 
dependents and above all, there is the tragedy of their submer- 
gence in the turbulent waters of sensual pleasures, with their 
terrific ups and downs, having no float of their own to fall back 
upon for getting ashore. 
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Devotion deep unto the lotus-eyed Lord will take 
me ashore, sure and fast 


भवजलधि अगाधं दुस्तरं निस्तरेयं 

कथमहमिति चेतो मास्मगाः कातरत्वम्‌ | 
सरसिजदृशि देवे तावकी भक्तिरेका 

नरकभिदि निषण्णा तारयिष्यत्यवञ्यम्‌ ॥ १३॥ 


Bhavajaladhim agadham dustaram nistareyam 
Kathamahamiti ceto masmagáh kataratvam 

Sarasijadrsi Deve távaki bhaktireka 
Narakabhidi nisanná tarayisyatyavasyam 


Despair not, my mind, how indeed we shall ford 
The unfordable ocean of samsara, deep and vast ; 
By itself your devotion deep unto the lotus-eyed Lord 


Who slew the demon Naraka, will take us across, 
sure and fast 


(Hey) cetah agadham dustaram bhavajaladhim ahah katham 
nistareyam iti kataratvam masmagih sarasijadrsi Narakabhidi 
Deve niganna tavaki bhaktih eka ava$ yam tarayis yati. 

Hey cetah—you, my mind !, agadham—deep, dustaram— 

unfordable, 


bhavajaladhim—ocean of samsára (the mesh of life over 
here) l 


aham—]l, katham—how, nistareyam—shall cross over, 

kdtaratvam masmagüh—do not get afraid, 

Sarasija drsi—the lotus-eyed, Narakabhidi .-slayer of 
Narakasura, 

Deve—unto the Deva (victorious Lord), nisánnà—laid 
deep, 

tavaki—your, Bhaktih eka—devotion alone (by itself), 

ava$yam tdrayis yati-—will surely take (you) across. 
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The Lord's lotus eyes reveal His immense love for his 
levotees and thus assuage the fears of the devotee, sunk deep in 
he mire of samsdra, as to how at all he could climb up and 
ittain to Him. The poet feels assured that his steadfast devotion 
it the lovely feet of the lotus-eyed Lord is the sure solvent for all 
iis ills and evils and can, by itself, lift him up to the Lord's 
otus feet. Therefore it is, he counsels his mind not to despair 
nthe least and shed the last shred of fear regarding the pros- 
ects of his salvation. In the preceding ‘loka, Visnu, the Divine 
Joat was mentioned as the only one to ford us across the 
cean of samsdra (cutting out the operation of the dreadful cycle 
f birth, death and rebirth and the mixed fare of pain and 
leasure, in between). Emphasising the potentiality of devotion, 
he poet now avers that one’s devotion to the Lord can, by itself, 
leliver the goods, that is, lift one ashore and put him at the 
Jord's lotus feet, high up in the heaven. 


Deign to deliver, O Lord, tbe boat of 
devotion at your lotus feet 


तृष्णातोये मदनपवनोद्धतमोद्दो्मिमाले 
दाराबर्ते तनयसहजग्राइसंघाकुले च | 

संसाराख्ये महति जलधौ usui नस्त्रिधामन्‌ 
पादाम्भोजे बरद भवतो भक्तिनावं प्रयच्छ ॥ १४॥ 


Trsnatoye madanapavanoddhütamohormimale 
daravarte tanaya sahaja grahasanghakule ca 

Samsarakhye mahati jaladhau majjatam nastridhaman 
padambhoje varada ! bhavato bhaktinavam prayaccha 


O Lord, abiding in all the worlds, the granter great 
of boons ! 

Unto us in samsara drowned, that vast ocean, 
Which the waters of desire impound, throwing up 
billows of temptation, 
By the winds of cupidity fanned, and abound in the 
eddy of consort 
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And hordes of crocodiles, sons, brothers and all that 
sort, 


Deign to deliver the boat of devotion at thy lotus feet 


(Hey)  Tridhaman, (Hey) Varada!  trsnatoye madana 
pawana uddhūta moha ürmimále dirivarte tanaya sahaja graha- 
sangha Gkule ca samsdrakhye mahati jaladhou majjatam nah bhava- 
tah padambhoje bhaktinavam prayaccha. 


(Hey) Tridhaman !—O, Lord, abiding in all the three 
worlds ! 

(Hey) Varada !—O, Granter of boons ! 

Trsnátoye—filled with water in the shape of (self- 
centred) desires (greed, ambition etc.) 

madana—pavana—uddhiita moha ürmimale—(and) arrays of 
waves in the form of temptations, fanned by the 
whirlwind of lust, 

Dara varte—(and) the whirlpool called wife, 

tanaya sahaja grahasangha Gkule ca—abounding in hordes 
of crocodiles, the sons, brothers etc. 

Samsara Gkhye mahati jaladhou—inside the big ocean, 
called samsara (earthly bondage), 

majjatam nak—unto us getting drowned, 

bhakti na@vam—the boat of devotion, 

bhavatah padambhoje—at your lotus feet, 

prayaccha—Deign to deliver. 


In the preceding Sloka the poet exhorted his mind to be 
sanguine of his salvation through steadfast devotion unto the 
lotus-eyed Lord. However, sceing his mind, still in the grip of 
diffidence, the poet reinforces the efficacy of Bhakti as the one 
and only means of lifting one up to His lotus feet, dispelling side 
by side, the dread of prolonged submergence in the ocean of 
samsara (earthly bondage). Even so, the poet invokes the Lord's 
grace for making him tread the path of ‘Bhakti’ (loving devotion 
to Him), seeing that one cannot wecurc the ‘ Bhaktindvam’, the 
boat of devotion as onc takes out. [rom a boat-club. Hence, the 
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supplication, as above; see also $loka ! wherein the poet invoked ` 
the Lord's grace to induce in him the very inclination to recite 
His holy names. 


The solemn resolve—what the poet shall see not, 
hear not, think not and omit not 


माद्राक्षं क्षीणपुण्यान्‌ क्षणमपि भवतो भक्तिहीनान्‌ पदाब्जे 
माश्रौषं श्राव्यबन्ध तव चरितमपास्याऽन्यदास्यानजातम्‌ | 
ma माधव त्वामपि भ्रुवनपते चेतसाऽपहुवानान्‌ 
माभूवं त्वत्सपर्या व्यतिकर रहितो जन्मजन्मान्तरेऽपि ॥१५॥ 


Madraksam ksinapunyán kgapamapi bhavato bhakti- 
hinàn padabje 

Masrausarn sravyabandham tava caritamapásya 
anyadakhyanajatam 

Masmarsam Madhava ! tvámapi Bhuvanapate ! 
cetasd apahnuvanan 


Mabhivam tvatsaparya vyatikara rahito janma 
janmantare api 


O, Madhava! behold I shan’t for a moment the 
meritless ones, 


Shorn of devotion unto your lotus feet ; narrations I 
shan’t listen 


Save the telling ones which do your glory great 
recount ; 


Think I shan’t, universal Lord! those whose impish 
minds reckon not 


Your existence, birth after birth, from your worship 
refrain I shan’t 

(Hey) Madhava ! bhavatah padabje bhaktihinan ksinapun yan 
ksanamapi mádraksam ; sravyabandham tava caritam apasya anyat 
Gkhyanajatam má$rougam ; (hey) Bhuvanapate | tom cetasámapi 


26 Mukundamala 


apahnuvanan müsmarsam ; janmajanmantare api tvatsaparyà vyati- 
kara rahitah mabhivam. 


Hey Madhava ! —O, Madhava! 

Bhavatah padabje—at your lotus feet, 

bhakti hinan—(those) devoid of devotion, 

Ksina pun yan—(and) denuded of merit, in toto, 

Ksanamapi—not even a trice, madraksam—(I) shall not 
behold 

Sravyabandham—(containing words) delightfully ring- 
ing in the ears, 

tava caritam apasya Gkhyanajatam | anyat —narrations 
other than these about your glory and grandeur, 

masmarsam—<(my ears) shall not hear, 

(Hey) Bhuvanapate—O, Lord of the entire universe ! 

tvam—you, cetasám api—even from their minds 

apahnuvanan—(who) dislodge, as non-existent 

masmarsam—(I) shall not (even) think (of those 
wretches), 

janma janmantarepi—in this as well as (other) future 
births, 

tvatsaparya vyatikara rahitah—one who refrains from 
worshipping you, 

mübhüvam — (I) shall not become. 


The resolution, as above, reveals, no doubt, the firm 
conviction of the poet. The Lord's grace is however, needed 
to enable him to adhere to it strictly, at all times. It is indeed a 
matter of common knowledge that it is much easier to make a 
resolve than to abide by it, in its entirety. Here then arises the 
paramount need on the part of the practicant to invoke the 
Lord's benign grace so as not to slip back to the old ways and 
commit transgressions of the kind from which the poet has now 
resolved to desist. 
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In the service of the Lord—the ordained functions 
of the various limbs of the subject 


जिह्वे कीतय केशवं मुररिपुं चेतो भज श्रीधरं 

पाणिद्वन्द्व समर्चयाच्युत कथाः श्रोत्रद्वय cd श्रुणु । 
कृष्णं लोकय लोचनद्वय हरेगेच्छांध्रियुग्मालयं 

जिघ घाण मुकुन्दपादतुलसीं मूर्धन्‌ नमाधोक्षजम्‌ ॥१६॥ 


Jihve kirtaya kesavam, Muraripum ceto bhaja, 
ridharam 
Pani dvandva samarcaya, Acyuta kathah srotradvaya 
tvam srunu, 

Krsnam lokaya locanadvaya, Harergacchanghri 
yugmalayam, 

Jighra ghrana Mukunda padatulasim, mürdhan 
namadhoksajam 


Come on, my tongue, sing you shall Kesava's glory 
great; 
And you, my mind, adore you shall Murari highly 
adorable, 
Ye shall, my pair of hands, worship Sridhara with 
ardour great, 
Listen, my ears, to the narrations many of Acyuta’s 
exploits, 
Behold, my eyes, Krsna's perennial charm exquisite, 
Proceed reverently, my twin legs, to Lord Hari’s 
temple, 
Inhale, my nose, tulasi’s odour sweet from Mukunda’s 
feet, 
And you, my head, bow down you shall at 
Adhoksaja’s feet. 
KeSava—This would connote: 
(a) Lord Krsna who slew the demon, Kesi or 
(b) The projenitor of kah (Brahma) and Isa (Siva) or 
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(c) one having beautiful locks of hair or 
(d) the dispeller of distress. 


Murari Krsna, the slayer of Mura, the demon 


Sridhara—Lord Mahavisnu on whose winsome chest 
Sri (Mahalaksmi) the Divine Mother, the Goddess 
of affluence, wealth and prosperity is inseparably 
poised. 


Acyuta—Lord Visnu, the supreme, who never gets 
parted from His devotees and never lets them 
down. 


Hari—The green-hued Lord Visnu, the destroyer of 
the sins of the devout. 


Tulasi—The aromatic leaf placed at the feet of the 
Deity, during worship 


Adhoksajah— The supreme Lord Visnu, of unlimited 
glory and grandeur, which never get diminished ; He is 
an inexhaustible fountain of infinite bliss 


(Hey) jihve ! Kesavam kirtaya, (hey) cetah! Muraripum 
bhaja, (hey) pánidvandva ! Sridharam samarcaya, (hey) Srotra- 
dvaya! tvam Acyuta kathah srunu, (hey) locanadvaya ! Krsnam 
lokaya, (hey) anghriyugma! Hareh alayam gaccha, (hey) 
ghrana हैं Mukundapada tulasim jighra, (hey) miirdhan ! Adhoksa- 
jam namah. 


(Hey) jihve !—O, my tongue! Kesavan kirtaya—sing 
the praise of Kesava, 

cetah—you, my mind! Muraripum bhaja—adore Lord 
Krsna, the slayer of Mura, the demon, 

pani dvandva—you my pair of hands! Sridharam 
samarcaya—worship Sridhara (Lord Visnu); 

$rotra dvaya—O, my pair of ears! tvam—you 

Acyuta kathah srunu—Listen to the stories, that is narra- 
tions, highlighting the several exploits of Acyuta, 
of wondrous magnitude, 
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(hey) locana dvaya ! —ye, my pair of eyes! 

Krsna lokaya—Behold (drink deep) the exquisite 
beauty of Lord Krsna; 

anghriyugma !—you, my twin legs! 

Hareh alayam —To Lord Hari's temple, gaccha—proceed 
reverently ; 


(hey) ghrana /—you my nose! 


Mukunda pada tulasim jighra—smell the fragrance of 
the tulasi leaves, laid at the feet of Lord Mukunda, 


(hey) mürdhan /—ye, my head! 


Adhoksajam namah—bow unto Adhoksaja, Lord Visnu. 
of undiminishing glory and grandeur. 


The human body is indeed the most precious gift of the 
Supreme Lord. This wonderfully constructed body of ours, with 
its various limbs and built-in-apparatus is primarily meant for 
the service of God, that great Donor and the godly. It would 
be but a fitting tribute to the Creator, that super-abundant 
Benefactor, if His subjects made use of the various limbs of the 
body and the mind, the mighty co-ordinater of the respective 
functions of those limbs, in the manner counselled by the poet, 
in this Sloka. It is noteworthy that King Ambarisa also prayed 
likewise: His mind always dwelt on the feet of Lord Krsna; his 
lips kept reciting the great glory of the Lord; his hands kept 
the temples clean while his ears were rivetted to the narration of 
the stories about Acyuta. How then could any base and unholy 
thoughts enter the minds of such devotees and defile the body 
and soul ? 


(The wonder drug, the panacea for all ills and evils of mankind) 
(Slokas 17, 24 and 31) 


The Drug that cuts out the dreadful cycle of 
birth, death and rebirth 


हे लोकाछ्यरणुत प्रसृतिमरणव्याधेश्रिकित्सामिमां 
योगज्ञास्समुदाहरन्ति मुनयो यां याज्ञवल्क्यादयः | 
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अन्तर्ज्यो तिरमेयमेकमसतं कृष्णाख्यमापीयतां 
तत्पीतं परमौषधं वितनुते निर्वाणमात्यन्तिकम्‌ ॥ १७॥ 


He lokassrnuta prasütimaranavyadhescikitsámimam 
Yogajnassamudaharanti munayo yam yajfiavalkyadayah 
Antarjyotirameyamekamamrtam krsnakhyamapiyatam 


T 1 T » . . . - - ` . 
Tatpitam paramousadharn vitanute nirvanamatyantikam 


Listen, ye folks! here's the drug peerless, 
The one prescribed by sages and yogins like 
Yajnavalkya, 
The remedy sure for birth and death, the dreadful 
disease : 
Drink deep with relish great, the nectar, named 
Krsna, 
The inner light of effulgence unlimited, 
the ultimate bliss. 


Hey lokah prasütimarana vyadheh imam cikitsam $rnuta yam 
yajnavalkyadayah yogajnah munayah samudaharanti antarjyotik 
ameyam ekam krsnakhyam amrtam üpiyatam pita tat para- 
mousadham atyantikam nirvanam vitanute. 


Hey lokah ! —ye folks! 

prastitimaranavyadheh—for the disease of birth and death 

imam.—-this, cikitsam—remedy, srnuta—listen, 

yam—that which, yajravalkhyadayah—Yajniavalkya etc. 

Jogajnüh—well-versed in yoga, munayah—sages 

samudaharanti —pronounce (spell out) 

antarjyotth—the inner effulgence, ameyam—unlimited 

ekarti—the one (unique), Xrsnakhyam—the name, 
Krsna 

amrtari—nectarean (sweet to utter), 

apiyatam—let (it) be drunk (with immense relish) 

pitam—the one, so drunk 
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tat paramousadham—that drug with no superior in the 
field (Supreme, peerless) 


atyantikam nirvanam—the ultimate or eternal (endless), 
bliss and beatitude 


vitanute—confers. 


The poet exhorts the fellow-beings around to reap the rich 
harvest of eternal bliss in the yonder heaven by merely spelling 
the nectarean name of Lord Krsna, who is but the *Antaryàmi', 
the in-dweller, of indescribable effulgence. As a matter of fact, 
' Sri Krsna nama diuyamrta ' is the authentic remedy prescribed by 
the eminent sages of yore and yogins of the calibre of Yajiia- 
valkya for curing the dreadful disease of birth and death, occur- 
ing in a frightful cycle. This is reinforced in élokas 24 and 31 
and for this reason, all the three s$lokas have been dealt with, 
in juxtaposition. 


Krsna, the grand elixir, the antidote for all ailments 


व्यामोहप्रशमौषध मुनिमनोषृत्तिप्रवृत्योषधं 
दैत्येन्द्राचिकरौषधं त्रिजगतां सञ्जीवनैकौषधम्‌ | 
भक्तात्यन्तहितौषधं भवभयप्रध्वंसनेकौषधं 
श्रेयः प्राप्रिकरौषधं Ña मनश्श्रीकृष्णदिव्यौषधम्‌ U २४ II 


Vyamohaprasamousadham munimanovrtti pravrtyou- 
sadharn 


Daityendrartikarousadham trijagatam safijiva- 
naikousadham 


Bhaktatyantahitousadham bhavabhaya pradhvamsa- 
naikousadham 


Sreyah praptikarousadham piba manassrikrsna- 
divyousadham 
Spell the name, Krsna and drink deep, my mind ! 
That draught exquisite, the antidote for the allurements 
many, 
The elixir-grand that does the meditation of sages 
sustain, 
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The potion that did Diti's diabolic* sons annihilate, 


The wonder drug on which thrive the denizens in 
all the worlds, 


The medicine rare that stands the devout in good stead, 


Destroys the dread of samsaára and doles out benefits 
aplenty 

* Hiranyaksa, Hiranyakasipu etc. 

Vyamoha prasama ousadham, munimanovriti pravrtti ousa- 


dham, daityendra arttikarousadham, trijagatam sanjtvanatkausa- 
dham bhakta atyanta hita ousadham, bhava bhaya pradhvamsana 
eka ousadham, Sreyah praptikara ousadham, Srikrsna divya ousa- 
dham (hey) manak piba. 


Vyamoha prasama ousadham — The medicine, potent 
enough to overcome the toughest allurements, 

Munimanoortti pravrtti ousadham — the medicine that 
stabilises the attitude of sages and sustains their 
meditation on Him, 

Daityendra artikara ousadham—the potion that quelled 
the diabolic Hiranyaksa etc., the sons of Diti, 

trijagatam—for the denizens in all the three worlds, 

Sanjivana eka ousadham—the prime (unique) medicine 
that redeems and elevates, 

bhakta atyanta hita ousadham—the grand elixir that 
confers a lot of good on the devout, 

bhava bhaya pradhvamsana eka ousadhamn —the unique drug 
that dispels the dread of earthly bondage with its 
terrific involment in the cyclic operation of birth 
and death. 

sreyak praptikara ousadham—the draught that showers a 
plethora of benefits, 

Srikrsna divya ousadham—the wonder drug, the name, 
‘Srikrsna’ from which flows the amrta (ambrosia) 
in super-abundance, ‘ Srikrsna divya námamrta '. 

(hey) manah—O, my mind! 

piba—drink (deep). 
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The poet addresses alternately his tongue and mind. In the 
immediately preceding $loka, namely, $loka 23, being dealt with 
a little later, the poet expatiated on the efficacy of Sri Krsna 
mantra, Krsna nàma of immense potentiality and exhorted his 
tongue to keep uttering that name, sweet and potent. But then, 
in strict sequence, the tongue utters only what is conceived by 
the mind. (मनः पूर्वो वागुत्तर: manah pürvo vaguttarak) And so, 
the poet adheres to that sequence by way of evoking positive 
response to his appeal and addresses his mind in this sloka to 
drink deep the ‘ Sri Krsna divya namamrta’, the elixir grand, the 
Sovereign remedy for all our ills and evils. In the chapter, 
entitled ‘The Thousand Names’ (Sahasranámá), introduced by 
sage Vyasa in his marathon epic, ‘Mahabharata’, the 288th name 
of Lord Visnu is 'Ousadham'—medicine and again, the 585th 
name is ‘bhesajam’—(also) medicine (for the disease of birth and 
death) and the very next name (586) is ‘Bhisak’—the physician. 
The Lord is thus an expert in diagnosis as well as treatment, “0, 
Bhagavan ! You are indeed the recipe for the Samsarik woes and 
You not only handout the prescription but also dispense the 
medicine to those who concentrate on You, as their ‘Be-all’ and 
‘End-all’ ” 


Give up the earthly drugs and have recourse to 
* Srikrsna divya namamrta’, the potion, 
par excellence, exclusively 
इदं शरीरं परिणामपेशलं पतत्यवश्यं ऋथसन्धिजजेरम्‌ | 
किमौषधेः क्लिश्यसि qe दुर्मते निरामयं कृष्णरसायनं पिब ॥३१॥ 
Idarh sarirar parindmapesalam 
Patatyavasyam slathasandhijarjaram 
Kimousadhaih klisyasi müdha ! durmate ! 
Nirdmayam Krsna rasayanarn piba 
Ye, my stupid mind, in ignorance steeped ! 
Why torment with earthly drugs this body frail, 
Sure to disintegrate and some day fall ? 


Drink instead the nectar that flows as you spell 
The holy name, ‘Krsna’, the sovereign remedy indeed. 
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(Hey) durmate ! müdha | parinima pesalam $latha-sandhi- 
jarjaram idah $ariram ava$yam patati ousadhaih kim klisyasi 2 
niramayam Krsna rasayanam piba. 


(Hey) durmate ! müdha !—you stupid (tongue), steeped 
in ignorance! 

parinama pesalam liable to fail at the crucial moment, 
that is, while practising the discipline of ‘ Bhakti’, 
the path of loving devotion to God. (could also 
mean ‘ worn-out due to age’) 

Slatha-sandhi-jarjaram—in a state of debilitation, with 
loosened reflexes and shaky limbs, 

idah sariram—this body 

avasyam patati—is bound to drop down (fall off) 

ousadhath kim klisyasi—why torment it (make it suffer) 
with many an earthly drug ? 

Nirémayam—flawless (unfailing recipe) 

Krsna rasdyanam—the mixture (potion), called ‘Krsna’ 

piba—drink 


The poet's tongue, when asked by him to utter the Lord's 
name, told him that it would, first of all, pick up the requisite 
strength to utter the holy name through the drugs normally 
taken by the people around for keeping the body fit. Thereupon 
the poet rebukes the tongue for thinking in terms of pampering 
the perishable body, frail and fleeting, which goes out of 
commission at the crucial moment when its stability is very 
much needed. "This will be little better than decorating the 
tender white core of the plantain trunk, which will decay in a 
day or two, with gold rims. Actually, the poet deplores the 
frantic attempts of the worldly men to prop up the perishable 
body instead of curing the Soul within by drinking deep the 
‘Krsna rasayanam’ (chanting the holy name, Krena), the flawless 
tonic, the mixture, par excellence, the unfailing recipe, the 
sovereign remedy for all our ills and evils. 
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The Mantra, par excellence 
(Slokas 18 and 23) 


हे मर्याः परमं हितं शृणुत वो वक्ष्यामि संक्षेपतः 
संसारार्णवमापदूर्मिबहुळं सम्यक्‌ प्रबिशय स्थिताः | 
नानाज्ञानमपास्य चेतसि नमो नारायणायेत्यमुं 
मन्त्रं सप्रणवं प्रणामसहितं प्रावतेयध्वं ge: ॥ १८॥ 


Hey martyah | paramam hitam srnuta vo vaksyami 
samksepatah 
Samsararnavamapadirmibahulam samyakpravisya 
sthitah 
Mantram sapranavam pranamasahitam pravarta- 
yadhvam muhuh 


Listen, ye mortals, sunk deep in samsara, 
the ocean turbulent, 
Surging with perils many, to my counsel, 
brief and yet the best ; 
Shedding your ignorance of sorts, chant you shall, 
again and again, 
‘Namo Narayanaya!’, the mantra (hymn of prayer), 
most potent, 
By pranava (Om?) preceded, in humble genuflection 
[1. constitutes the great Tirumantra 2. preceded by] 


Apadürmibahulari samsárürnavam samyakpravisyasthitah hey 
martyah vah paramam hitam samksepatah vaks yami $rnuta, nānā- 
jnanam apasya cetasi sapranavam Namo Narayanaya iti amum 
mantram pranamasahitam muhuh pravartayadhvam 


üpadürmi bahulam — full of waves (the perils and 
hazards) 


samsüra arnavam — the ocean of samsdra (earthly 
bondage) 
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samyak—well inside, pravisya sthitah —who remain sunk 

hey martyah—o, mortals, vah—to you 

paramam hitam—the highest good, samksepatah—briefly, 

(aham) vaks yāmi— (I) shall tell; srunuta—listen, 

nünàajfiünam — ignorance of sorts  (nanajfianam — 
miscellaneous knowledge, of no use on the spiritual 
plane) 


apasya—setting aside, cetasi—from the mind, 
Namo .Náráyanaya iti amum mantrah — the holy mantra, 
* Namo Narayanaya’ 
sapranavam — along with ‘Aum’ (Om), known as 
* pranava’, 
pranüma sahitam—reverently prostrating (in humble 
genuflexion) 
muhuh—often, pravartayadhoam—do chant 
In $lokas 17, 24 and 31, the poet disclosed the wonder-drug, 
the positive cure for all the ills and evils, mankind is heir to. 
In this $loka, the poet comes up with yet another recipe, not 
different but inter-related, namely, uttering the great 'Tiru- 
mantra'—4Aum Namo .Náráyanaya, very often so as to preclude 
the relapse of the erstwhile malady. Again, in $loka 23, the 
poet reveals ‘Sri Krsna’ mantra, the great Redeemer. Hence, 
that sloka is taken immediately after this, as a follow-up of the 
same theme. 


Srikrsna Mantra—the great Redeemer 
शत्रुच्छेदैकमन्त्रं सकलमुपनिषद्वाक्यसंपूज्यमन्त्र 
संसारोत्तारमन्त्रं समुपचिततमस्सङ्घनिर्याणमन्त्रम्‌ | 
सवेश्वयेकमन्त्रं व्यसनग्रुजग सन्दष्ट सन्त्राणमन्त्र 
WR श्रीकृष्णमन्त्रं जपजप सततं जन्मसाफल्यमन्त्रम्‌ I! २३॥ 


Satrucchedaikamantram sakalamupanisadvakya 
sampüjyamantram 
Samsarottaramantram samupacitatamassangha- 
niryánamantrarm 
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Sarvaisvaryaikamantram vyasanabhujaga sandasta 
santranamantram 


Jihve! Srikrsnamantram japajapa satatam 
janmasaphalyamantram 


Chant, ever and anon, my tongue! the name 
‘Srikrsna’, the spell great 
That does our enemies quell, the Mantra 
wherein happily blend 


The halo’d Vedic texts, the Mantra that does 
from samsdra liberate, 


The Mantra that does age-long accumulation 
of sins dispel, 
The Mantra that yields wealth immense, 
that cures the bitter bite 


Of that serpent, the human miseries, the 
Mantra that redeems us all 


And grinds to a halt birth and death, 
the cycle dreadful. 
(Hey) jihoe | Satruccheda eka mantram, sakalarh upanisad 
akya sampiijya mantram, samsüra uttara mantram, samupacita 
amassangha nirydina mantram, sarva aisvaryaika mantram, oyasana 
hujaga sandasfa santrana mantram, janma saphalya mantram, 
'rikrsna mantram satatam japajapa 


Hey jihve !—you, my tongue! 

Satruccheda eka mantram—the one (prime) mantra (spell) 
that can destroy all the enemies, 

sakalam upanisad vakya sampujya mantram—the mantra, 
lauded by the haloed Vedic texts, one and all, 

samsára uttara mantram—the mantra that lifts one up, 
from the mire of samsara, 

samupacita-tamassahgha niryana mantrah — the mantra 
that cuts out the age-long accumulation of sins, 
rooted in dark nescience (ignorance), 
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sarva atsvaryatka mantram—the mantra that yields all- 
round opulence, 


Vyasana bhujaga sandasta santrüána mantram—the mantra 
that cures the poisonous sting of the serpent, 
figuaratively denoting the human miseries of sorts, 


janma saphalya mantra —the mantra that redeems one 
from this hellish existence, perpetuated by a 
succession of births (janmàs), by cutting out the 
cyclic operation of birth, death and rebirth, 


Srikrsna mantram—‘Srikrsna’, that holy name is itself 
this mantra, 


satatam—always 


japa japa—Go on repeating [a mantra (spell), when 
uttered continually, that is repeatedly becomes 
the japa of that mantra] 


In this $loka, the poet hits upon the omnibus (all-in-one) 
recipe, namely, spelling out the name ‘Sri Krsna’, the great 
Mantra (spell) of the highest potency, the destroyer of miseries 
of all kinds and the bestower of a plethora of benefits, the most 
outstanding of the latter being emancipation of the chanters 
from earthly bondage, rooted in age-long sins (the product of 
dense ignorance gathering mass down the ages) and the eternal 
enjoyment of the infinite bliss flowing from the Supreme Lord in 
His transcendant abode, the inexhaustible fountain of infinite 


joy. 


Hailing the unlimited glory of the Supreme Lord 
beside whom all else pale into insignificance 


पृथ्वी रेणुरणुः पयांसि कणिकाः फल्गुस्फुलिङ्गोऽनलः 
तेजो निःश्वसनं मरुत्‌ तनुतरं Cu सुसक्ष्मं नभः। 
कुद्रा रूद्रपितामहप्रमृतयः कीटास्समस्तास्सुराः 
ee यत्र स तावको विजयते भूमावधूतावधिः ॥ १९॥ 
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Prthvi renuranuh payamsi kanikah phalgusphulingo analah 
Tejo nihsvasanam marut tanutararn randhrarn 
susukgsmam nabhah 
Ksudra Rudrapitamaha prabhrtayah kitassamastassurah 
Drste yatra sa tavako vijayate bhümavadhütavadhih 
Thou art all-conquering and unlimited is Thy glory ; 
Seen beside Thee the earth to subtle bits dumdles 
And the mighty, oceanic waters to tiny spray, 
The blazing fire is nothing but spark gentle 
And the wind, a feeble breath ; seem the sky 
a little hole 
And the Devas, Brahma, Rudra and them all 
Hardly any more than insects small. 


Yatra drsfe prithvi anuh renuh payamsi kanikah analah tejah 
phalguh sphulingah marut tanutaram nisvasanam nabhah sustiksmam 
randhram Rudra Pitámaha prabhrtayah samastah surah kitah sah 
tavakah avadhiita avadhih bhiima vijayate 


Jatra drste—beside whom when seen, 

prthoi—the Earth, anuk—minute (subtle), 

renuh—particles, payamsi—the oceanic waters, 

kanikah—tiny drops (sprays), 

analak tejah—fire, the manifestation of the element, 
‘tejas’, 

phalguh sphulingah—gentle (insignificant) spark, 

marut—wind (v&yu), tanutaram—(like) feeble 

nisoasanam—breath, nabhah—sky (space) 

susuksmam randhram—(like) tiny hole (aperture) 

Rudra Pitamaha prabhrutayah — Rudra, Brahma and 
others of that exalted order, 

samastah surah—the devas, in their entirety, 


ksudrah ki tah—(look like) petty insects (in comparison) 
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sah—that, tāvakah avadhitavadhih bhtima—your un- 
limited (transcending all limits) glory, 

vijayate—is all-conquering 

The poet brings into clear focus the Vedic truth that Lord 
Narayana also known as Visnu and Vasudeva, is the Supreme 
Lord, head and shoulders above all* else, who, beside Him, 
pale into insignificance, dwindling down to the bottom-most 
depths of diminution and thus bear no comparison with Him. 


* (The five elements, Devas and all] 


Contemplation of Your lotus feet alone 
can sustain our lives 


बद्धेनाञ्जलिना नतेन शिरसा गात्रेस्सरोमोद्गमैः 

कण्ठेन स्वरगद्गदेन नयने नोद्गीर्ण बाष्पाम्बुना | 
नित्यं त्वद्चरणारविन्दयुगळध्यानासृताखादिनां 

अस्माकं सरसीरुहाक्ष सततं संपद्यतां जीवितम्‌ ॥ २० ll 


Baddhenaajalina natena sirasa gatraissaromodgamaih 
Kanthena svaragadgadena nayane nodgirna baspambuna 
Nityarh tvaccaranaravindayugala dhyanamrtasvadinam 
Asmakarn Sarasiruhaksa | satatarh sarnpadyatam jivitam 
O, lotus-eyed Lord ! with palms in prayer joined, 
Head bowed down, hair standing on end, 
Voice choked, eyes shedding joyous tears in torrents, 
We drink deep the ambrosia of contemplation 
Of your lotus feet; pray let us hold on 
To this, our sustenance, ever and anon 
Sarasiruhaksa ! baddhena afijalinà natena sirasé saroma 
utgamaih gatraih svaragadgadena kanthena udgirna baspambuna 
nayanena nityam tvatcarana aravinda yugala dhyana amrta àsva- 
dinám asmakam jivitam satatam sampadyatam 
Sarastruhaksa !—O, lotus-eyed Lord ! 
baddhena afijalina—with palms joined, in salutation, 
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Siras@ natena—(also) with head bowed down, 
saroma udgatena— (also) hair standing on end (thrilled, 
with awe and reverence) 

gütraih —with quivering limbs 

Svaragadgadena—with tremulous (choked) voice 

kanthena—in the throat also 

udgirna bas pa ambuna—with torrential tears 

nayanena—in the eyes also, nityam—at all times, 

tvat carana aravinda yugala dhyana amyta asvadinam— 
drinking deep the ambrosia of meditation of your 
lotus feet, 

asmakam—for us, 

jivitam satatam sampadyatam — may sustenance be 

achieved and stabilised, at all times. 

In $lokas 17 and 18, the poet preached, to the world around, 
the efficacy of ' & Krsna Nama diviyamrta’ (the grand elixir, the 
nectarean name of Lord Krsna) and the greatness of the eight- 
lettered ‘Tirumantra’ (Aum namo Ndrdyandya), the sure solvent 
for all the ills and evils, mankind is prone to. But his advice 
fell on deaf ears. The worldlings were woefully unresponsive 
and remained earth-bound and sense-buried, as ever. And yet, 
in his boundless compassion for the suffering humanity, the poet 
prays to the Lord, in this Sloka, not only for himself but for 
mankind, as a whole, that such a robust faith in the Lord's 
lovely pair of feet, as the sole Refuge, be inculcated in one and 
all. It deserves to be specially noted that universal concern and 
compassion for fellow-beings, cutting across regional, linguistic 
and communal barriers, deeply animated the great Alvar saints 


and the great Acharyas, as reflected in the hymns of the former 
and the stotra literature, bequeathed by the latter. 


Thou art my sole Refuge, O Lord ! 


हे गोपालक हे कृपाजलनिधे हे सिन्धुकन्यापते 
हे कंसान्तक हे गजेन्द्र करुणापारीण हे माधव | 
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हे रामानुज हे जगत्रयगुरो हे पुण्डरीकाक्ष मां 
हे गोपीजननाथ पालय परं जानामि न त्वां विना ॥ २१ ॥ 


Hey Gopalaka! hey Krpajalanidhe! hey Sindhu- 
kanyapate ! 
Hey Kamsantaka! hey Gajendra karunápárina ! 
hey Madhava! 
Hey Rámanuja! hey Jagatrayaguro! hey Pundarikaksa ! 
mam 
Hey Gopijananatha ! palaya param janami na tvam vina 
O, Divine Cowherd ! O, Sea of compassion ! 
O, Consort of Laksmi, the bride from the ocean! 
O, Slayer of Kamsa! O, Gajendra’s! deliverer ! 
O, Madhava! scion of Balarama! 0, Preceptor 
Of all the three worlds ! O, lotus-eyed ! O, Protector 
Of the Gopis?! Thou art my deliverer ; 
Other than Thee I know of no saviour 
I. The grace (karuna), referred to here, is the deliverance 
of Gajendra, the pious elephant, engaged in a titanic struggle 
with a crocodile, from the vicious jaws of the latter. 
2. 'The damsels of Vrindavan, of matchless devotion to 
Srikrsna whose glorious company they had the great, good 
fortune to enjoy, at close quarters. 


Hey Gopalaka! hey  Krpajalanidhe ! hey Sindhukanyapate | 
hey Kamsantaka ! hey Gajendra karunaparina ! hey Madhava ! hey 
Ramanuja! hey Jagatrayaguro! hey Pundarikaksa! hey Gopi- 
jananatha | mam palaya tvam vind param na jànami 

Hey Gopalaka—O, Divine cow-herd ! 

hey Krpajalanidhe ! —O, ocean of compassion ! 


hey Sindhu kanyapate—O, consort of Lakgmi, the ocean- 
born (She emerged from the ‘Milk-ocean’ when it 
was churned) 
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hey Kamsantaka !—O, slayer of (the evil-minded) 
Kamsa ! 
hey Gajendra karunaparina —O, Gajendra’s deliverer, of 
grace galore ! 
hey Madhava—O, Madhava (Lord Visnu) on whose 
winsome chest is inseparably poised the Divine 
Mother, Sri Mahalaksmi, who emerged from the 
depths of the ‘ Milk-ocean’, during that epoch- 
making churning of the ocean. 
hey Ramanuja !—O, Younger brother of Balarama ! 
hey fagatraya Guro—O, Universal Teacher ! 
hey Pundarikaksa !—O, lotus-eyed ! 
hey Gopijananatha !|-O, Liege-Lord of the shepherdesses ! 
mam —me (this vassal), pa@laya—please salve ! 
tvam vina—other than you, param-——any one else, 
na Janami— (I) know not 
O, Supreme Lord! You have delivered Your devotees from 
their enemies and effectively destroyed all those enemies. May 
You, likewise, cut out all my enemies, the impediments for my 
attaining you, as I know of no saviour other than You, the 
omnipotent. 1 would never be able to beat them down, on my 
own and attain You. Further, I am wholly Yours (tavésmi) and 


it behoves You, as the sole Proprietor to salvage me Your property 
from the wreckage of Samsara (earthly bondage) 


The multi-purpose gem 
अक्तापायग्रुजङ्गगारुडमणिः त्रेलोक्यरक्षामणिः 
गोपीलो चनचातकाम्बुदमणिः सौन्दर्यमुद्रामणिः | 
यः कान्तामणिरुक्मिगीघनकुचदन्द्रैक भूषामणिः 
श्रेयो देवशिखामणिर्दिशतु नो गोपालचूडामणि; ú २२ I! 


Bhaktapayabhujanga garudamanih trailokyarakgamanih 
Gopilocanacatakambudamanih saundaryamudramanih 
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Yah Kantamani Rukmini ghanakuca dvandvaika bhüsa- 
manih 


Sreyo Devasikhamanirdisatu no Gopálacüdamanih 


May Krsna, the crown-jewel of shepherd clan, 
the Gem that quells 
Like *Garudamani, the snake of hazards which 
the devout be fall, 
The Gem that succours the worlds three, 
the Gem that looms 
In Gopi's eyes like unto watery clouds for 
Cataka birds, the Gem 
That does beauty symbolise, the Gem that 
decorates the breast buxom 
Of Rukmini, Gem among women, the Gem 
lustrous in celestial's crown, 
Deign to bestow on us felicity of every kind. 


[*the precious stone which kills serpents] 

Bhaktapayabhujanga garudamanth trilokya raksámanih Gopi- 
locana cataka ambudamanih soundarya mudramanih Kantamani 
Rukmini ghanakuca dvandvaika bhugamanih yah Devasikhémanih 
Gopalacidamanik nah $reyah disatu. 


Bhaktapáya bhujanga gaürudamanih—He, who wards off 
the perils besetting His devotees like the Garuda- 
mani, the precious stone which kills serpents, 

trailokya raksámanih —The Gem that succours all the 
three worlds, 

Gopilocana catakambudamanih—The Gem that looms in 
the eyes of the shepherd damsels like the water- 
laden clouds, longed for, by the cataka birds, 
(these birds quench their thirst by drinking directly 
the rain-drops from above), 

saundarya mudramanih — The Gem that symbolises 
(adorns) beauty, 
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Kantamani Rukmini ghanakuca dvandvaika bhüsámanih —The 
gem that decorates the pair of buxom breasts of 
Rukmini, the gem of a woman (gem among 
women), 

Jah ( sah) —who that one is, 

Devasikhamanih —That crown-jewel of the celestials or 
the gem that imparts lustre to the crown of the 
celestials, 

nah—for us, sreyakh—felicity, disatu—-may deign to 
bestow, 

The Supreme Lord whose creed is to redeem and resurrect 
the devout, came down to holy Madhura (spelt as Mathura, the 
holy city in Uttar Pradesh) from His abode in the Milk-ocean 
and endeared Himself to the devout damsels in nearly Vrindavan. 
He loomed large in the eyes of those damsels (Gopis) of the 
shepherd clan and was a source of endless delight for them. He 
took on an exquisitely charming form, highly delectable to 
Rukmini, His consort, herself being a gem among women. May 
that Supreme Lord deign to bestow on us all, every kind of 
felicity including the eternal bliss in heaven. Thus prays the 
poet in this Sloka. 


Utter futility of Vedic chantings, rites and rituals, 
bereft of loving devotion unto the Lord’s lotus feet 


आम्नायाभ्यसनान्यरण्यरुदितं देवव्रतान्यन्बहं 
मेदश्छेदफलानि पूतेविधयः सर्वेहुतं भस्मनि | 

तीर्थानामवगाहनानि च गजस्नानं बिना यत्पद- 
हुन्द्वाम्भोरुहसंस्मृती विजयते देवस्य नारायणः ।। Qw l! 


Amnayabhyasananyaranyaruditam devavratanyanvaham 


Medaschedaphalani pürtavidhayah sarve hutam 
bhasmani 


Tirthànamavagáhanàni ca gajasnanam vina yatpada 
Dvandvambhoruha samsmrti vijayate devasya 
Narayapal 
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Supreme is Narayana, the all-conquering Lord ; 
lack of meditation 


On His lotus pair of feet will, the Vedic 
chantings, render 


But a cry in wilderness, acts of charity, a mere 
oblation 


In ash, the daily rituals, an exercise futile to wear 
The body down and bathing in sacred waters, 
the dip elephantine 
Yatpadadvandvambhoruhasamsmyti vind ámnaya abhyasanani 
aran yaruditam anvaham Veda vratüni medaschedaphalani purta 
vidhayah sarve bhasmanihutam tirthindm avagahananica gaja- 
snanam sah Narayana Devah vijayate 


yat pada dvandva ambhoruha samsmrti vind—bereft of 
(loving) meditation on whose pair of lotus feet, 

amnàya abhyasanani—learning the Vedas, 

aranyaruditam—(is but a) cry in the wilderness, 

anvaham vedavratani—performance of the daily Vedic 
rites and rituals, 

medascheda phalani—(nothing more than) an exercise 
is sweating the body, 

purtavidhyah—acts of charity like digging wells, tanks 
etc., 

Sarve bhasmani hutam—all these will turn out to be no 
more than the futile oblations in mere ash. (where 
the fire is extinct), 

tirthànam avagahananica gajasnanam—bathing in sacred 
waters no better than elephants taking dips, 

sah .Narayanah devah vijayate—that God, Narayana is at 
conquering, ever victorious 

Without the basic ingredient, namely, meditation on the 


lovely pair of feet of Sri Krsna Bhagavan, Who is none other 
than Lord Narayana, come down to Earth, (Hari carana 
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smarana), learning and chanting the Vedas, performance of 
rigorous rituals, the Vedic rites, ostensible acts of charity, 
bathing in the sacred waters, all over the country and the like 
will be mere exercises in futility, as good as not done, may, 
reduced to a mere mockery, as brought out in this Sloka. 


The efficacy of reciting the holy names of Lord 
Narayana—a vocal exercisc of immense potentiality 
(Slokas 26 and 30) 


श्रीमन्नाम प्रोच्य नारायणाख्यं 
के न प्रापुर्वाच्छितं पापिनोऽपि | 
हा नः पूर्वं वाकप्रवृत्ता न तस्मिन्‌ 
तेन ATA गर्भवासादिदुःखम्‌ ॥। २६ ॥ 


Srimannama procya Narayanakhyar 
Ke na prapurvafichitam papino api 
Ha! nah pürvarn vakpravrtta na tasmin 
Tena praptam garbhavasadi duhkham 
Which person, however sinful, failed to secure 
his ends 
By uttering ‘ Srimannáráyana ! , of vast wealth 
potential ? 
Alas ! failure of one’s tongue to recite it earlier lands 


One inside the mother’s womb and all the 
miseries which then befall 


Srimat Narayanakhyam nima procya papino api ke vafichitar 
na prapuh hà nah piiroam tasmin vakpravrtta tena garbhavasadi 
duhkham praptam 


Srimat Narayanakhyam nama procya—By uttering the 
name ‘ Narayana’, in conjunction with ‘Sri, the 
Goddess of affluence (indicative of the vast wealth 
potential), 
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papino api—even if they be sinners, ke—who 

vanchitam—(their) desires, na prapuk—did not secure 

ha—alas! nak—for us, tasmin—that (such a name) 

vak na pravytta—the tongue did not (failed to) articu- 
late, 

tena—for that reason, | garbhavásadi duhkham —miseries 
like incarnation in the mother's womb etc. 

praptam—have resulted (are experienced by us) 


In the immediately preceding $loka (25) the poet pointed 
out that the Vedic rites and rituals, put through without meditat- 
ing on the lotus feet of Lord Narayana, are absolutely worthless. 
The question that naturally follows is how indeed love for the 
Lord's lotus feet could be generated in the practicant. Here 
then is the answer namely, utterance of the holy name, 
‘Narayana’, of boundless potentiality. Had we but uttered that 
holy name in our previous birth we could have jolly well cut 
short our cycle of births. Having failed to do so, we have 
perpetuated that dreadful cycle, getting back again inside that 
cramped locker, the mother’s womb and here we are, telling our 
never-ending tale of woes. Either we would not have been 
aware of this unfailing recipe or the tongue would have refrained 
from spelling out the holy name. Shall we not wake up, at least 
now, and put a stop to future miseries by uttering the holy 
name, ‘ Srimannirdyand’, sweet and potent ? Jt is indeed a 
marvel of marvels, the sanctifying effect of the holy name which 
does not even depend upon the devotee’s subjective attitude or 
understanding. Just a casual utterance of the Lord’s name, 
which, in itself, is the very incarnation of the Lord in ‘sound 
form’ (Sabdha Brahmam) does the job. In Srimad Bhagavatam 
it has been asserted, as follows : 


“If a person cries out, in a mood of helplessness, “0, Hari!’, 
be it when falling from a height or when slipping down or 
when being cut up, bitten, burnt or beaten, he/she does not 
go to hell, having been absolved of all the sins which would 
have, otherwise, invited drastic punishments in hell.” 


The names of the Lord, when uttered by some one, hardly 
conscious of their potentialities, destroy his/her sins in the same 


Mukundamala 49 


way as fire consumes fuel, blisters an innocent babe coming in 
contact with it, not knowing that it is fire or a potent drug 
manifests its inherent curative property even when taken 
casually, unaware of its potency and efficiency. 


तत्वं बूवाणानि परं परस्मात्‌ 
मधु क्षरन्तीव सतां फलानि | 
प्रावचेय प्राञ्जलिरस्मि जिह्वे 
नामानि नारायण गोचराणि ॥ ३०॥ 


Tatvam bruvanani param parasmat 
Madhu ksarantiva satam phalani 
Pravarttaya pranjalirasmi jihve ! 
Namani Narayana gocarani 
You, my tongue, I do with joined palms beseech 


To utter the names which the glory of Narayana 
bespeak 


And reveal the truth ultimate, higher than all else, 
Wherein revel the devout like unto fruits with 
honey profuse 
(Hey) jihve ! prāñjalih asmi parasmat param tatvam bruvà- 
nani satan madhu ksaranti phalaniva Narayana gocarant namani 
právarttaya. 
Hey jihve ! —O, my tongue! 
praajalik—with joined palms, asmi—I am 
parasmat param tatvam—the truth ultimate, loftier than 
the lofty, 
bruvanani—(that which) spells out, 
madhu—honey, — ksaranti —shedding copiously, 
phalaniva—like fruits, 
Narayana gocaráni—pertaining to Lord Narayana, 
Namani pravarttaya—recite (keep reciting) continually 
the holy names, 
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All fruits are not juicy and even those fruits which are juicy 
are not, all of them, tasty like honey. Well, even those fruits, 
which are juicy and taste like honey, cannot be had at all times. 
They make their appearance only during the appropriate seasons. 
On the other hand, the holy names pertaining to Lord 
Narayana are all juicy, shedding honey in profusion, all the 
time. The poet, therefore, exhorts his tongue which has already 
tasted the honey in question, to keep reciting the holy names for 
his spiritual redemption and sustenance. 


O, Lord ! let me be the very last in the chain of Your 
devotees—I invoke no other blessing from Thee 


मजन्मनः फलमिदं मधुकैटभारे 
मत्रार्थनीयमदनुग्रह एष एव | 
त्बदूभृत्यभूत्यपरिचारक JAJA 
भृत्यस्य भृत्य इति मां स्मर लोकनाथ ॥ २७॥ 


Majjanmanah phalamidar Madhu Kaitabhare 
Matprarthaniyamadanugraha esa eva 
Tvadbhrtyabhrtya paricaraka bhrtya bhrtya 
Bhrtyasya bhrtya iti mam smara Lokanatha ! 
May Thou, O, slayer of Madhu Kaitabha, bless me 
That I be the vassal of the vassals of your vassals, 
Last in the chain, this is indeed my life's goal ; 
O, Universal Lord ! "tis just this I invoke from Thee. 
Madhukaitabhare ! majjanmanak phalam idam, matprartha- 
niya madanugraha esa eva, Lokanütha ! tvadbhytya-bhrtya-pari- 
caraka bhytya bhrtya bhrtyasya bhrtyah iti mam smara, 
Madhukaitabhare ! —O, slayer of Madhu and Kaitabha, 
the demons who had stolen the Vedas from the 
four-faced Brahma, 
majjanmanah phalam idam— The summum bonum, the chief 
good, the goal of my life is just this, 
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matprürthantya madanugraha—(and so) what is prayed 
for by me and what You have to grant me by 
shedding Your benign grace, 

esa eva—(is) only this 

Lokanatha !—O, Lord of the (entire) Universe ! 

tvat-bhrtya bhrtya paricáraka bhrtya bhrtya bhrtyasya— 
unto the vassal of your vassals’ vassals, their 
vassals’ vassals, 

bhrtyah iti—as their vassal (and so on, the last in the 
chain of your devotees) 


mam smara—may you please think of me. 


The full impact of devotion to the Lord is experienced only 
when the bottom-most in the chain of His devotees is as heartily 
served as the Lord Himself is served. Here then is the natural 
yearning of the true devotee whose love for the Lord logically 
extends to all His devotees. The poet’s prayer that he should 
be looked upon by Him as the very last in the chain of His 
devotees stems from such a deep yearning, wiping out the last 
shred of egotism in him. See also Tiruviymoli (III-7-10 and 
VIII-10-9). Indeed, this is the quintessence of ‘Namah’ the 
middle part of ‘Tirumantra’. 


Alas! are we to be dubbed dumb and base ? 


नाथे नः पुरुषोत्तमे त्रिजगतामेकाधिपे चेतसा 
सेव्ये aa पदस्य दातरि सुरे नारायणे तिष्ठति i 
ये कञ्चित्पुरुषाधमं कतिपयग्रामेशमल्यपार्थदं 
सेवाये मृगयामहे नरमहो मूका वराका qaq ॥ Re ॥ 
Náthe nah Purusottame trjagatamekadhipe cetasa 
Sevye svasya padasya datari sure Narayane tisthati 
Yam kificitpurusádhamarn katipaya gramesamalparthadam 


Sevayai mrgayamahe naramaho müká varaka vayam 
* 


52 Mukundamālā 


My Lord! Supreme among all persons Thou art, 
The monarch sole of the worlds three and in every heart 
Fit to be adored, the Deva, Nārāyaņa who does pervade 
All over and grants us the land eternal, Thine abode 
And yet, alas! we worldlings, in quest of service, 
run around 

After non-descripts with meagre holdings and 

very little to give; 
To be dubbed dumb and base we surely deserve ! 

Nah Nāthe Purusottame trijagatām ekadhipe cetasá sevye 
svasya padasya datari sure Narayane tisthati || Katipayagramesam 
alparthadam yam kancit purusadhamam naran sevayai mr gayamahe 
aho vayam mukah varakah. 


Nak Nathe—Our Lord 

Purusottame—The best among ‘ Purusas’, (individual 
souls). The suffix in the superlative degree denotes 
the sublimity of the qualities of Paramàtma vis-a- 
vis all the rest including the ‘ Nityasuris’ (Ever- 
free, eternal angels), ‘ Muktas’ (released souls) 
*Purusa', derived from ‘ puru-sanoti’, means the 
‘Giver’. The Purusottama is the Giver, par excellence, 
the ‘Giver’ beyond comparison, there being no 
gift beyond His capacity. 

Trijagatam ekadhipe—The sovereign master, the sole 
monarch of all the worlds, 

celasá seyye—eminently fit to be adored and served, 
inducing the longing therefor in one’s mind. 

Svasya padasya datart — the granter of entry into His 
transcendental abode, the Eternal Lord, whence 
there is no returning. (It is His sole prerogative) 

Sure .Narayane— The Deva (Devadi Deva), Narayana, 

tisthati—remains stationed in all things and beings, 
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all over (omni-present) and is therefore readily 
available to the seekers (and yet) 
vayam mükah varakah —W e, who are dumb and base, 

katipayagramesam—a petty proprietor (zamindar) of a 

few villages, 

alparthadam—and a poor paymaster, at that, 

yamkaficit—someone (non descript) 

purusadhamam—a base person (the very antithesis of 

Purusottama) a mean fellow, 

naram sevayai—for serving such a (depraved) person, 

mr gayamahe—we hang on (and run after him) 

aho /—alas ! what a pity! 

The poet who had earlier prayed to the Lord to kindle in 
him God-love and stabilise it, now indulges in a little bit of 
retrospection, painfully recalling how in the days gone by, he 
had strayed away from the Lord, the greatest of all donors, 
doling out a plethora of benefits (sarva labhiya Kesavab) and run 
after mean individuals in quest of paltry, material benefits. He 
not only feels vexed over his past lapses but also deplores the 
ignoble pursuits of the men around, overlooking rather woefully, 
forgetful of their essential nature and the great glory of the 
bounteous Creator and their inter-relationship. The Sastras 
proclaim that the Supreme Lord (Purusottama) alone is the 
granter of all facilities and destroyer of all evils. But for the 
influx of the requisite power from the Supreme Lord, which main- 
tains the minor deities in their respective positions of authority, 
the minor deites, by themselves, would be incapable of extend- 
ing favours to their votaries and vouchsafing their protection. 


Hands off, Mr. Cupid! 
मदन परिहर स्थितिं मदीये 

मनसि मुकुन्दपदार विन्दधाम्नि । 
हरनयन कृशानुना कृशोसि 

स्मरसि न चक्रपराक्रमं मुरारेः ॥ २९ ॥ 
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Madana parihara sthitim madiye 

Manasi Mukundapadaravinda dhamni 
Haranayana Krsanuná krsosi 

Smarasi na cakraparakramam Muràreh 


You Madana!! do leave for good my mind, 

Now the abode of the lotus feet of Mukunda ; 

The fire from Hara’s? eye pulled your body down, 

Even so, don't you Murari’s? discus powerful reckon ? 

1. Madana is Manmatha, the angel who is believed to incite 
sexual romance. 


2. Hara is Rudra. Once when Madana attempted to disturb 
Rudra's penance by aiming at the latter amorous shafts, 
the latter became furious and reduced the former to 
ashes; thereafter Madana was bodiless (ananga). 


3. Murdri—Sri Krsna, the slayer of the demon, Mura 


(Hey) Madana! Mukunda padaravinda dhamni madiye 
manasi sthitim parihara, Haranayana Krsanuni krsosi Murareh 
cakraparakramam na smarasi ? 


Hey Madana !—O, Manmatha ! 

Mukunda padaravinda dhámni—In the abode (temple) of 
the lotus feet of Mukunda, 

madiye manasi—my mind (is) 

parihara sthitim—give up (your) stay (residence) 

Haranayana Kr$ünunü—by the fire in Rudra’s (fore- 
head) eye 

krsah—devoid of body, ast—(you) have become 

Murareh—of Murari (Mukunda), the slayer of the 
demon, Mura, 

cakraparakramam—the (special) prowess of the discus, 

na smarasi—don’t you remember (contemplate and 
dread) ? 
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Here is the poet's stern. warning to Cupid (Manmatha) to 
clear out of the former's mind, now the citadel of Lord 
Mukunda. How could light and darkness co-exist and occupy 
the same niche? How could God and sensuality, again the very 
antithesis of the former, be in joint occupation of the poet's 
mind? No doubt, Manmatha had earlier worked havoc on the 
poet’s mind, ensnaring him and diverting him, farther and 
farther away from God. But now, the milieu has undergone a 
thorough change, the Lord having shed His grace on the poet 
and converted his erstwhile unruly mind into His abode. And 
hence, the ‘quit notice’ issued by the poet, which compels instant 
compliance by Manmatha, unless it be that he, already burnt 
down by Rudra's fiery eye and rendered bodvless, is so impudent 
as not to reckon with the mightier prowess of Mukunda’s discus. 
‘Once bitten, twice shy’ and so, Madana is expected to avoid 
getting into trouble once again and that too, something far more 
disastrous. The present warning is the outcome of the poet re- 
viewing in retrospect, what exactly had been plaguing him earlier 
impending his rapport with Mukunda, which he was currently 
enjoying. c.f. Periyalvar Tirumozhi V-2 wherein the Alvar 
issued similar ‘Quit notice’ to the ills and evils (lock, stock and 
barrel), which had been plaguing his body, which has since 
become the citadel of God. 


As I know Thee, my Lord! 


दारा वाराकारवरसुता ते तनूजो विरिश्वः 
स्तोता वेदस्तव सुरगणो Jaa: प्रसादः 
मुक्तिर्माया जगदबिकलं तावकी देवकी ते 
` `` "मता मित्रं वलरिपुसुतस्त्वय्यतो5न्यन्न जाने ॥ ३२॥ 
Dara varakaravarasuta te tanujo viriticah 
Stota vedastava suragano bhrtya vargah prasadah 
^ Muktirmaya jagadavikalam tavaki Devaki te 
Mata mitram valaripusutas tvayyato anyannajane 
Laksmi, the ocean-born, is Thy Consort, 
.. Brahma, Thy Son, the Vedas laud Thy glory great, 
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The Devas render service at Thy feet, 

' Tis thro’ Thy grace one does “ Moksa '* get, 

Maya is Thy instrument ushering the universe vast, 
Devaki is Thy mother and Indra's son, Thy mate, 

I know of Thee no more than that. — 
(*Moksa—emancipation from earthly bondage, the dread- 


ful cycle of birth and death.) 


(Hey Krsna !) te darah varakaravarasula lanüjah virificah 


stotà vedah bhrtyavargah suraganah  prasadah muktih maya 
avikalam jagat tavakt mata Devaki mitram valaripusatah tvayi 


atah anyat na jane. 


(Hey Krsna!) te—Your, daráh— Consort, 

varükaravara suta—daughter of the ocean (Milk-ocean), 

tanujah—son, virificah—Brahma (the four-faced), 

stotà—that which lauds You, Vedah—the Veda which 
reveals Your great glory, 

Bhrtyavargah—the bond of servers (vassals), 

suraganah—the multitude of Devas, 

prasadah—gracious dispensation, 

Muktih—Moksa, the final emancipation from earthly 
bondage, the material shackles, 

Maya—yY our cosmic power (of wondrous dimensions), 

avikalam jagat—(ushers in) the sprawling universe, 

tavaki—Y our, 

mata—mother (the one who had propitiated You 
earlier), Devakt —Devaki Devi, 

mitram—friend, Valaripusutah—Indra’s son (Arjuna) 

tvayi—of You, atah—more than this, axyat—anything 
else, na jane—I do not know. | 


‘ Prakrti’, otherwise known as ‘ Maya’ by virtue of its vast 


potentiality of wondrous dimensions, the primordial Matter, in 
its unmanifest State is the Lord's instrument for the creation of 
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the Universe, vast and varied. By a mere resolve, ‘may I become 
manifold ' — bahusyám prajdyayel the Lord ushered in the 
Kaleidscopic worlds, 'Matter', His instrument undergoing the 
requisite changes of state, at His sweet will. Goddess Mahi- 
lakgmi is referred to, as the daughter of the ‘Milk-ocean’, as she 
emerged from the ocean when it was churned and got herself 
inseparably poised on the Lord’s chest thereafter. 


Salve me, O, Krishna, the Supreme saviour 
of multi-dimensional glory 


कृष्णो रक्षतु नो जगत्त्रयगुरुः कृष्ण नमस्याम्यहं 
कृष्णेनामरशत्रवो विनिहताः कृष्णाय तुभ्यं नमः | 
कृष्णादेव समुत्थितं जगदिदं कृष्णस्य दासोऽस्म्यहं 
कृष्णे तिष्ठति सर्वमेतदखिलं हे कृष्ण रक्षस्व माम्‌ ॥३३॥ 


Krsno raksatu no jagatrayaguruh Krsnam namasyamyaham 
Krsnenamarasatravo vinihatah Krsnaya tubhyarn namah 

Krsnadeva samutthitam jagadidam Krsnasya dasosmyaham 
Krsne tisthati sarvametadakhilarn he Krsna raksasva mam 


May Krsna, the spiritual teacher of all the worlds, 
Protect us; Him do I worship, by Him were quelled 
Deva’s foes, unto You Krsna offer do I obeisance, 
From Krsna came into being the Universe, 

Krsna's vassal am 1; in Krsna abide one and all, 
O, Krsna ! deign to solve me, your humble vassal. 


Jagattraya Guruk Krsnah nah raksatul aham Krsnam nama- 
syami | Krsnena amarasatravah vinihatàh | Krsnaya tubhyam namak | 
¿dam jagat Krsnadeva samutthitam aham Krsnasya dasah asmi ! 
stat sarvam akhilam Krsne tisthati\ he Krsna mam raksasva. 

jagatraya guruh- The Universal Teacher, who purveyed 


through His ‘Song Celestal—Gita ’ spiritual knowl- 
edge, the cream of the Vedic teachings, 


58 Mukundamala 


Krsnah—Krsna, nah --us, 

raksatu—(May He) protect, aham—l, 

Krsnam namasyami—salute Krsna, 

Krsnena—By Krsna, amara satravah—Deva's focs 

vinthatah—were vanquished, 

Krsnaya tubhyam namak — salutation to you, Krsna 
(there is also another reading, ‘tubhyam’ being 
substituted by 'tasmai' ; meaning ‘that’.) 

idam jagal—this universe, 

Krsnddeva—from Krsna, samutthitam —emanated, 

aham Krsnasya dásah asmi—Kysna’s vassal am I, 

etat sarvam akhilam — All these (worlds), in their 
entirety, 

Krsne tisthati—rest (abide) in Krsna, 

He Krsna !—O, Krsna!, mam (samraksa) raksasva— 
protect me. 


Recounting the several facets of Sri Krspa's glory, the poet 
also exhibits the awareness of his own essential nature (svarüpa) 
as the exclusive vassal of the Lord, totally dependent on Him 
and hence completely resigned to His sweet, spontaneous, 
redemptive grace. "There is, therefore, no question of his 
indulging in self protection, in any manner, however slight. 
Hence, the supplication, as above. f 

It is also noteworthy that, in this sloka, the poet has made 
admirable. use of the word ‘Krsna’ in all the eight. cases. 
[see portions in. italics.] oq 


O, all merciful Bhagavan! may you shed your 
"uy .grace and salve this destitute 


qud असीद्‌ भगवन्‌ कुरु मय्यनाथे 
विष्णो Sai परमकारुणिकः किल र्वम्‌ 1 
` संसारसागरनिमग्नमनन्त दीनं 
SHAME हरे पुरुषोत्तमोऽसि ॥ 39 ॥ 
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Tattvam prasida Bhagavan kuru mayyanathe 
Visno krpam paramakarunikah kila tvam 

Samsarasagara nimagnamananta dinam 
Uddhartumarhasi Hare Purusottamosi 


Thou art Visnu, the all-pervading, eternal and 
merciful, 

Full of traits auspicious; deign therefore to shed 

On me Thy redemptive grace albeit I have committed 

Transgressions many ; O, Hari! Who indeed can pull 


Me up from the ocean deep of sarnsara save Thee, 
the best of all ? 


(Hey) Bhagavan Visno tvah andthe mayi prasida tam 
paramakarunikah kila (mayi) kr path kuru samsdra sdgara nimag- 
nam dinam uddhartum arhasi Ananta ! Hare! Purusottamah asi. 


Bhagavan !—O, Lord, possessing the six principal 
traits, namely, omni-science (all-knowing), omni- 
potence (all-powerful), supreme sovereignty 
(king of all kings of all the worlds), valour, energy 
and brilliance each of unlimited dimensions, 

Visno—all-pervading (omni-present), 

Tvam—Thou, andthe mayi—upon me (your exclusive 
vassal), who am without a protector, 

prasida—shed your grace (overlooking my countless 
transgressions), l 

Tvam paramakarunikah kila—Aren’t ' Thou, the all- 
merciful ? : 

Mayi krpüm kuru—unto me extend your: grace, 

samsara sagara nimagnam—sunk ¿deep in. tha’ ocean of 
samsara, ` > 

dinar— destitute, poor me, getting tossed up by the 
terrific waves, the perils and hazards of sarnsara, 
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uddhartum—to lift (me) ashore, 

arhasi—(Thou art most) competent, rather the only 
one who can do that, my sole Refuge, 

Ananta ! -.O, endless (eternal) one! 

Hare !—O, Lord Narayana ! (Visnu Bhagavan) the 
great Redeemer who cuts out all our sins and fulfils 
all our desires, 

Purusottamah—the best of all, the greatest of all 
givers, the Donor, far excellence, 

asi—Thou art. 

O, Lord Narayana! Thou art not only Supreme, higher 
than the highest, the best of all, the greatest of all givers 
(Purusottamab) but also possessed of inumerable auspicious 
traits, the most outstanding being your redemptive grace, readi- 
ness to forgive our truckloads of sins and our imperfections 
innumerable. For me, sunk deep in the mire of Sarhsira, is 
there any one else who can come to my rescue, lift me ashore, 
redeem, resurrect and sustain me? No, not at all. Deign, there- 
fore, to salve me, as I look upon Thee, as my sole Refuge. 


Rivetted am I to Narayana by word, 
deed and thought 


नमामि नारायण पादपङ्कजं 
करोमि नारायण पूजनं सदा । 
बदामि नारायण नाम निर्मलं 
समरामि नारायण तरवमच्ययम्‌ ॥ ३५ ॥ 


Namümi Narayana padapankajarh 
Karomi Narayana püjanarn sada 

Vadami Narayana nama nirmalam 
Smarümi Narayana tattvamavyayam 


At Náraáyana's lotus fect do I prostrate, 
At all times do I Narayana propitiate, 
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Spell out do I ‘ Narayana’, the name immaculate 
Narayana, the primary entity, immutable, do I 
contemplate 
Sada Narayana padapankajam namami, Narayana pujanam 
karomi, nirmalam .Naravama nama vadāmi, avyayah Narayana 
tattoam smarami. 


Sada—always, 

Narayana padapahkajath —at Narayana’s lotus feet, 

namami—(I) prostrate, 

Narayana piijanan—propitiation (worship) of Narayana, 

karomi—(I) do, 

nirmalam—absolutely pure (in itself, it sanctifics the 

chanter as well), 
Narayana nama vadami—(That) name, Narayana, I 
utter (chant), 

avyayah — changeless (immutable), no waxing or 
waning, 

Narayana tattvam—(that) fundamental entity, the 
truth (ultimate), 

smarami—I contemplate (meditate upon). 

The poet’s prayer that his mind be lifted away from the 
sensual pleasures and worldly pursuits and be immersed, 
instead, in incessant contemplation of the Lord’s lotus feet has 
been duly granted by Him. — And so, the poet gives vent to his 
current experience, namely, being rivetted to Lord Narayana 


by word, deed and thought, as a true ‘upisaka’ (practicant) 
ought to be. 


What a pity ! the worldlings can but do not utter 
the holy names of the Lord and court, 
instead, endless miseries 


श्रीनाथ नारायण वासुदेव 
श्रीकृष्ण भक्तप्रिय चक्रपाणे । 
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श्रीपद्मनाभाच्युत कैटभारे 
श्रीराम पद्माक्ष हरे मुरारे H ३६ ॥ 


अनन्त बैकुण्ठ मुकुन्द कृष्ण 
गोविन्द दामोदर माधवेति | 
qd समर्थोऽपि न वक्ति कश्चित्‌ 
अहो जनानां व्यसनाभिमुख्यम्‌ ॥ ३७॥ 


Srinatha ! Narayana! Vasudeva ! 
Sri Krsna ! Bhaktapriya! Cakrapane ! 
Sri Padmanabha! Acyuta! Kaitabhare ! 
Sri Rama! Padmaksa! Hare! Murare ! 
Ananta! Vaikuntha! Mukunda! Krsna! 
Govinda ! Damodara! Madhava! iti 
Vaktum samarthopi na vakti kascit 
Aho jananam vyasanabhimukhyam ! 


To address the Supreme Lord lustily as Sri Natha ! 
Narayana! Vasudeva! Sri Krsna! Bhaktapriya ! 
Cakrapane! Sri Padmanabha ! Acyuta ! Kaitabhare ! 
Sri Rama! Padmaksa! Hare! Murare ! 

Ananta ! Vaikuntha! Mukunda! Krsna! 

Govinda! Damodara! Madhava! and so on, 

"Tis well within the competence of every one 

But, alas! none does, the folks court instead 


endless pain. 
(From the 6th line) Madhava iti vaktum samarthak api 
kascit na vakti jananam vyasanabhimukhyam aho ! 


Srinatha !—O, Consort of Sri (Laksmi), 

Narayana ! — O, Lord Narayana!, Vasudeva! — O, 
Krsna, son of Vasudeva, 

Sri Krsna !—O, Lord Krsna ! 
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Bhakta priya !—O, lover of the devout ! 

Cakrapane | —O, wielder of the Discus ! 

Padmaksa !—O, lotus eyed! Ananta !—O, the Endless 
(Eternal) one! 

Vaikuntha !—O, Lord of the transcendental abode, 
Vaikuntha ! 

Damodara !—O, Krsna! (Krsna, the Divine lad got 
His tummy tethered by a rope, a punishment 
inflicted by the mother), 

iti—so on, vaktum samarthah api—although competent 
to utter, 

kascit na vakti —no one utters, 

jananam vyasanabhimukhyam—A41hc greed of the people to 

pursue the path of pain, 
aho !—alas! it is surprising. 

The holy names of the Supreme Lord, spelling out His 
glory and grandeur and His auspicious traits, are there, any 
number of them. By just pronouncing any one of them one can 
attain salvation, during the present (Kali) yuga. ‘The merciful 
Lord has also endowed every one with a tongue, happily located 
with all the operational ease which goes with such a location. 
Every one can thus easily pronounce the Lord's holy names and 
attain salvation. And yet, what a marvel! People abstain from 
going through even such a simple vocal exercise and court, as if 
it is a pleasure trip, the path of pain and suffering. The poet 
naturally deplores the fate of the ungodly who are sense-buried 


and earth-bound to such an extent that they would not utter any 
of the holy names of the Lord, even once. 


Moksha, the sure reward for steadfast 
devotion to Lord Vishnu 


ध्यायन्ति ये विष्णुमनन्तमव्ययं 
हत्पग्रमध्ये सततं व्यवस्थितम्‌ | 
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समाहितानां सतताभयप्रदं 
ते यान्ति सिद्धि परमाश्च वैष्णवीम्‌ ॥ ३८ ॥ 


Dhyayanti ye Visnumanantamavyayam 
Hrtpadma madhye satatarn vyavasthitarn 
Samahitanam satatabhayapradam 
Te yanti siddhim paramafica Vaisnavim 


Whosoever meditates on Lord Vignu, the eternal, 
The never-changing, Him that stays for ever, 

Firm in heart’s centre, ever ready to succour 

The devout who do their senses control, 

Attains Moksa, Visnu’s abode, supreme and eternal, 


Ye anantam avyayam hrtpadmamadhye satatam vyavasthitam 
samahitanam satatabhayapradam Visnum dhyayanti, te paramam 
vaisnavim siddhi yanti. 

Ye—Whosoever, anantam—endless, eternal, 

avyayam—The changeless never-changing, hrtpadma- 

madhye—In the core of the lotus-shaped heart, 

satatam—always, for ever, vyavasthitam—firmly lodged 

samahitanam satatabhayapradam—ever vouchsafing succour 
to those who keep their senses, well under 
control, 

Visnum dhyayanti-meditate on Visnu, the Omni-present 

All-pervading, 

te—he, paramam—the highest, the best one can 

aspire for, 

vaisnavim—the abode of Visnu, whose sole prerogative 

it is to grant one entry into it, 

siddhim—Moksga, yánti—attains. 


Well, the poet has, time and again, exhorted the worldly 
men around, to give up attachment to earthly relations and 
sensual pleasures and commune with God, establishing rapport 
with Him by means of constant meditation on His lotus feet. 
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But then, the worldly men might ask where God is, how He can 
be got at and what benefits He can confer. Here is the answer— 
He is right inside the core of everyone's heart, all the time. 
There is no gift beyond His capacity and in fact, the best of all 
His bounty, the greatest (highest) of all His gifts, is the grant of 
Moksa, the final emancipation (release) from the dreadful cycle 
of birth, death and rebirth and entry into the high heaven, His 
transcendental abode whence there is no returning, the Eternal 
Land. All that one has to do is to meditate on Him, who stays 
firm in everyone’s heart, with steadfast devotion, keeping the 
unruly senses, well under control. 


Salutation to Madhava, relaxing in the 
Milk-ocean, amidst glorious setting 


क्षीरसागर तरङ्गशीकरा- 

सारतारकित चारुमृततये | 
भोगिभोग शयनीयशायिने 

माधवाय मधुविद्विषे नमः ॥ ३९ ॥ 


Ksirasagara tarangasikara 
Saratarakita cárumürtaye 

Bhogibhoga sayaniyasayine 
Madhavaya Madhuvidvise namah 


Salutation to Madhava, Who the demon Madhu slew, 
Now relaxing on the bosom of Adisesa, the serpent, 
In the ‘Milk-ocean’ whose wavy sprays spill around, 
Setting on His body exquisite like stars in the blue. 
Kyirasagara taranga šikarā saratárakita caru mürtaye bhogi 
bhoga Sayaniya šayine Madhavaya Madhuvidvise namak 
Kyirasagara taranga stkara@ sáratürakita cárumürtaye — O 
He, of an exquisite body where the sprays thrown 
by the waves of the Milk-ocean look like stars in 
their multitude 


66 Mukundamala 


bhogi bhoga $ayaniya sayine—(who is) relaxing on the 
cushiony bosom of Adisesa, the serpent 

Madhuvidvise—(and), who slew Madhu, the demon 

Madhavaya—unto Him, Laksmi's consort, namah— 
(I offer my), salutation. 

What a glorious setting, envisioned by the mind's eye of the 
poet, revelling in the realm of God-love! The worldlings whom 
the poet had been addressing, every now and then, could also 
take heart aud enjoy the beatific vision of the Lord if they 
followed in the foot-steps of the poet. The milky sprays, thrown 
up by the billows of the * Milk-ocean’ where Lord Visnu, in His 
*Vyüha' aspect, is relaxing on the cushiony bosom of Adisesa, the 
serpent-couch, soft and soporific, settle on the Lord’s charming 
person, of bluish hue and look like the sparkling stars in a clear, 
blue sky. The reader too can enjoy the glorious setting, projected 
by the poet, by imbibing the spirit underlying these scintillating 
$lokas, suffused with Krsna bhakti of a very high order. Asa 
matter of fact, our elders have set the pace, in this direction, by 
reciting this $loka, in blissful contemplation of Madhava, while 
going to bed, at night, and enjoining upon us all, belonging to 
posterity, to do likewise. 


The author’s subscription 


यस्य प्रियौ श्रुतिधरो कविलोकवीरौ 

मित्रौ द्विजन्मवरपञ्म शरावभूताम्‌ | 
तेनाम्बुजाक्ष चरणाम्बुज षट्पदेन 

राज्ञा कृता कृतिरियं कुलशेखरेण ॥ ४० ॥ 


Yasya priyau srtidharau kavilokavirau 
Mitrau dvijanmavarapadma saravabhitam 

Tenambujàksa caranambuja satpadena 
Rajfià krta krtiriyarn Kulasekharena 


This hymnal was by King Kulasekhara composed, 
Who is but the honey-bee in the lotus feet poised, 
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Of Mukund, the lotus-eyed, with two brahmin 
friends blessed 


In dear Padma and Sara, eminent poets, in Vedas 
well versed 

Yasya priyau mitrau $rtidharau kavilokavtrau doijanmavara 
Padmasarau | abhutam ambujaksa caranambuja satpadena tena 
Kulasekharena rājñā iyam krtih krta 

Yasya—for whom, priyau—dear ones, mitrau—two 
friends, 

$rtidharau —well-versed in the Vedas, 

kavilokavirau — (and) poets of great eminence (right 

on top), 

dvijanmavara Padma Sarau—brahmins (twice born), by 

name Padma and Sara, 

abhutam—there were 

ambujaksa caranámbuja satpadena—(and who is like) the 

six-footed honey-bee in the lotus feet of the lotus- 
eyed (Mukunda), 

tena kulasekharena—by that Kulasekhara, rajia—king, 

tyam—this, krtih —hymnal (composition), krita—was 

authored (composed). 

Even as one concludes a letter by subscribing one's name, 
that is, writing (signing) it at the foot of the letter, it is 
customary for the poet to reveal his name and antecedence in 
the end-song (stanza). And so, here the author reveals his name 
as Kula$ekhara, with two intimate brahmin friends, named, 
Padma and Sara, well-versed in Vedas and also right in the 
vanguard of poets, by virtue of their poetic excellence. This, by 
itself, is not enough to identify the author with Kula$ekhara 
Alvàr whose date of birth according to the traditional account 
was in the 28th year of Kaliyuga (month of Masi, Star— 
Punarvasu), that is, more than 5,000 years ago. The modern 


researchers who go by internal evidence and historic perspective 
have, however, put down the dates of the Alvárs, as a whole, 
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between the 5th and 8th century A.D. This is, however, not 
the place for a discussion on the age of the Alvars, a subject, 
which has been tackled threadbare in my book, ‘On fixing the 
age of the Alvars’ published nearly twenty years ago. The 
popular belief, the majority view is that this hymnal was also 
composed by King Kulasekhara of the good olden days, 
canonised as an ‘Alvar Saint’, the author of the Tamil hymnal 
‘Perumal Tirumoli' (105 stanzas), included in the compendium, 
collectively known as ‘Divya Prabhandham’, comprising, in all, 
four thousand stanzas. The other school of thought, of course in 
a minority, holds that this hymnal has been composed by a king, 
named KulaSekhara, perhaps a remote descendant of the ancient 
king KulaSekhara, steeped in ‘Krsna bhakti’. The latter school 
might argue that the * Guruparampara' which gives the tradi- 
tional account of the lives of the ‘Alvars’ and the Pürvácáryas! 
(ancient preceptors) does not contain any mention of the two 
brahmin friends of great eminence, Padma and Sara, highlighted 
in this concluding $loka by the author. If these two friends 
merited mention in the end sloka which tells us no more about 
the author himself than the bare mention of his name and his 
kingship (without even the details of the territory ruled over by 
him), it is reasonable to expect a similar mention in the ‘ Guru- 
parampara’, as well. Moreover, KulaSekhara Alvar was known 
to be an ardent devotee of Lord Rama whereas the present 
hymnal reveals the author's devotion, par excellence, to Lord 
Krishna. No doubt, in the final analysis, Rama and Krsna 
were but the incarnations of the Supreme Lord Narayana. As a 
matter of fact, two of the ten decades of Saint Kulasekhara's 
‘Perumal Tirumoli’ (6th and 7th) deal exclusively with the 
Alvar’s ‘ Krsnanubhava’ ecstatic contemplation of Krsna’s boy- 
hood pranks. 


Well, be it the one way or the other, the intrinsic merit of 
this hymnal commends itself to the chanters of these soul-stirring 
$lokas, drenched in devotion, a saturation of a very high order, 
and thus makes it an integral portion of our stotra literature, so 
very vital to our spiritual advancement. 


The poet sums up, in this concluding $loka, his devotion to 
Mukunda by comparing it with the rapport between the lotus 
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and the honey-bee because the Lord is lotus-eyed and His lotus 
feet shed honey in profusion, attracting the poet, the figurative 
honey-bee. ५ Visnoh pade parame madhvautsah’ (Visnu Suktam). 


Thus ends ‘Mukunda Mala’ 


* Krsnàya Vasudevaya Devaki Nandaniya ca 
Nandagopa Kumaraya Govindaya namo namah’ 


‘Salutation to Lord Krsna, son of Vasudeva, darling of 
Devaki, the foster-son of Nandagopa, crowned as Govinda’. 
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(14) MUKUNDAMALA 

(15) GADYATRAYA OF RAMANUJACARYA 


( A free translation with original Sanskrit text ) 
(16) RAMANUJA NOTTRANDADI of Amudanar 
(17) TIRUPPAVAI—A free rendering in English Verse 


(18) SANDHYAVANDANAM—A detailed how and why 
with an elaborate and juicy introduction (To be printed 
shortly) 
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(2) SRI GITA TATPARYA NIRNAYA 
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(5 SRI DWADASHA STOTRAM 
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(7) SRI SADACHARA SMRTIH 
(8) SRI JAYANTHI NIRNAYA 
(9) SRI LAKSHMINRSIMHA NAKHA STUTIHI 
(10) SRI KANDUKA STOTRAM 
(11) SRI TATVA SAMKHYANA 
(12) SRI TATVA VIVEKA 
(13) SRI MAYAVADA KHANDANA 
(14) SRI UPADHI KHANDANA 
(15) SRI PRAPANCAMITHYATVADI KHANDANA 
(16) SRI TATVODYOTA 
(17) SRI YATIPRANAVA KALPA 
(18) SRI ISAVASYOPANISAD BHASYA 
(19) SRI TALAVAKAROPANISAD BHASYAM 
(20) SRI HARIGURUBHAKTI KUSUMANJALI 
(21) SRIMAN MADHVACHARITAMANASA 


(22) SRI MADHVANAVAMI SANDESHA, MADHAVA 
STAVARAJA & PRATAH SANKALPA GADYA 


(23) SRI RAGHAVENDRARU 

(24) SRINIVASA VIJAYA 

(25) SRI VYASARAYARU 

(26) SRI ATHARVANOPANISAD BHASYAM 
(27) SRIMAD BHAGAVATAM 
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